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1. Introduction
1.1.  The treatise Sayings of Pleasure

Igeret Imre No‘am (The Treatise Sayings of Pleasure) is unique in the
Crimean Karaim literature. It has not been printed and is known from
a single manuscript. Karaite polemic writings against Rabbanites and
Christians are well-known. This polemic existed in a broader context of
Jewish-Christian-Islamic debates (Lasker 2012: 116). Among the East Euro-
pean Karaites, the polemics were written in Hebrew and they are not nu-
merous. For example, Barry Walfish’s bibliography of Karaite publications
printed in various languages contains only two items classified as polem-
ics among those printed between 1833-1877 and no polemic work printed
before 1833 (Walfish 2003: 934-935). There is no polemic print in Karaim
among nineteen items in Samuel Poznanski’s bibliography (1913a), includ-
ing later supplements (1913b, 1914, 1919).

Beside Suf Devas, Kar. Balnifi solagi (Honeycomb) by Mordecai Kazaz,
which is a catechism of a predominantly practical character, the Sayings of
Pleasure is the only religious treatise written by Karaims in a Turkic lan-
guage. It is evident that many polemic arguments raised in it have been
earlier formulated in Karaite disputes and writings, but this treatise can
be identified with none of the known works, e.g. Isaac b. Abraham Tro-
ki’s Hizzuq Emuna, see Moses Mocatta’s (1851) translation, and Abraham
b. Josiah’s Emuna Omen (1846).!

Imre no‘am which is the title of the treatise refers to the Bible (Pro 16:24).
It was exploited in Karaite literature for the names of other works as well,
see the supplement to Samuel Pigit’s Davar Davur, called Imre no'am of
a completely different content, comprising idioms and proverbs translated
from Crimean Karaim into Hebrew (Walfish 2003: 944). As is the case with
Turkic literary works influenced by Islam which bear Arabic or Persian ti-
tles, this treatise has only the Hebrew title. It is not translated into Karaim,
for it is directly unrelated to the contents.

The name of its author is not indicated. Although the manuscript which
contains the text edited is known since 2003 from David Sklare’s guide, it has

1 I owe adebt of gratitude to Anna Sulimowicz-Keruth for making this rare
print accessible to me.
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not been mentioned by any study and bibliography of Karaim literature.
It was the subject of an unpublished MA thesis (Pieta 2003) supervised by
this author. Pigta has transcribed the Karaim text, offered a short linguistic
analysis and a translation into Polish. This was a remarkable achievement
of the student, but he could not solve some difficult points of the text and
his dissertation was not published.

1.2. The content and the scholarly level of the treatise

The content of the treatise is exposed on the first page of the manuscript
which is introductory and serves as a title page and the table of contents.

The author’s basic purpose is (1:2-3): Bene Yisra'el halkinifi Karay Ra-
ban dayilip ayri olmalarinifi ma‘nasin soyldr ‘It explains how the Israelites
dispersed and separated into the Rabbanites and Karaites.” The next ques-
tion raised in the treatise is (1:3-5): Ve ekinci H iristiyan halkinii bizd baz
vakit siz Isus Masiyahka nii¢in inanmadifiiz deyi sorarlar ofia kisa karsilik
‘Second, it gives the answer to the question raised at times by the Christians
why you do not believe in Jesus the Messiah’ The third subject is (1:6-8):
Ucinci Musliman halk: ba‘zi bizd derldr ki sizifi dinifiiz batildir hak ve dog-
ru ve ahir din bizimkidir derlir ofia karsilik “Third, sometimes the Mus-
lims say to us that our religion is false and the true, and right, and the final
religion is theirs, and this is the reply to this. The fourth subject is (1:8-9):
Dordiinci Firmazonlar din degin sey yalandir derlir ofia karsilik ‘Fourth,
the Freemasons (i.e. the atheists) say that religion is an untrue thing, and
this is the reply to this.

2 It may evoke the rhymed treatise on the split of the Rabbanites and the
Karaites entitled Sela‘ ha-mahloget that Abraham Firkovich sent to Joel
Baer Falkovich, appended to Samuel Pigit’s Pinnat Yigrat, printed in
G6z16v/Gozleve in 1834 (Poznanski 1918: 74; Walfish 2003: 938). Howev-
er, differences between the Rabbanites and the Karaites were naturally
demonstrated in numerous works, e.g. a 17th-century treatise by Morde-
cai ben Nisan Dod Mordohay printed in 1830 (see Walfish 2003: 935), and
Elia Yeru$almi b. Baruch’s treatise Asara ma’amarot (Ten sayings) — Stein-
schneider 1871: 11.
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The author also formulates his ethic method of the polemic (1:10-11):
Ciimldsi muhabbdtci sohbdt iddahasiz nizasiz soyldnir ‘All this is argued
in the form of friendly discussion without quarrel and obstinacy".

A detailed evaluation of the treatise is the task to do by a specialist in
religion science and only a few remarks will be done here. In general, the
polemic in the Sayings of Pleasure is a kind of medieval scholasticism. Most
of the author’s arguments are logical and based on the scriptures. There
are some evident mistakes, like dating the final split between the Rab-
banites and the Karaites to 640 which is said to the time of Anan ha-Nasi.
However, we have to remember that the treatise was composed in 1816 or
earlier and our knowledge and the state of the present-day research is not
as it was that time.

As far as the Rabbanites are concerned, the essence of the polemic is the
refutation of the Mishna and the Talmud. The author asserts that the Torah
is complete and should be neither reduced nor supplemented. There is no
need for an additional law. Regarding the Christians, the author explains
why the Karaites have not recognized Jesus as the Messiah and refers to
the Torah. Afterwards, there are a few arguments against Muslims’ claims
that the scriptures before the Quran have been changed. He says that in
the same way one may argue that the Quran was also changed and is not
like the Quran revealed to Muhammad. He also stresses that the Psalms
cannot be compared the Torah, Gospel and Quran, for the Psalms were
not revealed to another people from Heaven like the Torah to establish re-
ligion and were composed by the prophet David. Lastly, the author con-
demns Freemasons for their atheistic views.

1.3. Description of the manuscript

The manuscript which contains the Sayings of Pleasure is known from
Sklare’s guide to collections of Karaite manuscripts. It is manuscript
Or. Ms. 629 held in the Edinburgh University Library. However, Sklare
(2003: 914) shows only three texts in this manuscript: (1) a translation of the
Chronicles “into Judeo-Tatar”, (2) “responsa on religious questions’, i.e. Tuv
Ta'am, which was printed later in 1835 (Poznariski 1913a: 44, 1918: 76), and
(3) a translation of Hallel, the only part of the manuscript which has been
published in a critical edition (Jankowski 2020).
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The Sayings of Pleasure, ignored in Sklare’s description, is found on folios
93b-100Db, after Igeret Tuv Ta‘am (The Treatise Good Judgment, lit. Good
Taste; 65a-93a) and before the Haggadah (101a-111b). Page 93b which is the
beginning of the treatise starts with the Hebrew title oy sm8 nR (The
Sayings of Pleasure) in Hebrew square script. Next lines 2-13 are written in
Turkish Karaim in Crimean Hebrew semi-cursive, for this part, see above.
The last four lines (14-17) are also written in square characters and contain
two biblical citations: Cuf devas imre no'am matok lan-nefes u-marpe la-
‘acem ‘Pleasant words are as a honeycomb, sweet to the soul, and health to
the bones’ (Pro 16:24) and Kullam nehohim lam-mevin visarim le-moge’e
daat “They are all plain to him who understands, and right to those who
find knowledge’ (Pro 8:9).

The text ends up at a half of page 100b. Except for a few words, the hand-
writing is unvocalized. On pages 93b and 94a the outer margins are larger
than in the remaining part of the treatise. On the last page, the final lines
5-15 are formed in the characteristic triangle. After the last line of the Turk-
ish Karaim text which consists of the single word amin ‘amen’ and line 15
which has three dots only, there is the Hebrew date of copying, 15 Av 5576,
i.e. 9 August 1816. This the only date in the whole manuscript.

The writing of the Sayings of Pleasure is well readable but not very smart.
The most careful and neat writing is on the first two pages of the text. The
scribe was changing the pen or reed while writing and the width of letters
varies.

The Sayings of Pleasure and the remaining parts of the manuscript ex-
cept for the Chronicles which were copied on different paper were written
by the same hand.’ If the manuscript is the autograph, the author or the
copyist of the present treatise may be Mordecai b. Solomon Kazaz who,
according to Boris El'jasevi¢ (1993: 84) died in Kale in 1835, according to
Poznanski (1918: 77) died between 1854-1868, for he is the author of Tuv
Ta‘am. Poznanski (1918: 76) has established that Kazaz is the author of two
works written in Karaim, Tuv Ta'am and Suf Devas (Cuf Devas) published in
1835, while Sapsal (1918: 7-8) attributed to him Balni7i solagi (Honeycomb),

3 However, it may not be excluded that the Chronicles were also copied by
the same hand.
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i.e. Suf Devas, Adam oglu (Man’s Son), and a catechism. The first is a long,
rhymed work on the parashot, i.e. weekly porshions of the Pentateuch to
be recited, first printed in 1835 (Poznaniski 1913a: 44), recently edited as
part of a manuscript in Giilayhan Aqtay 2009: 102-113 and 2021: 200-244,
the second a moralistic poem or en elegy, edited by Aqtay (2020), and the
third is Tuv Ta‘am. El'jaSevi¢ (1993: 85) repeats what gapéal said but adds
a grammar of Biblical Hebrew allegedly written in Turkic, although from
Sapsal’'s words it is not clear what was the language of this grammar. Al-
though Igeret Imre No‘am is mentioned by no source, we can assume that it
could also be composed by Kazaz, since he is one of the first authors in the
Crimea who wrote in Karaim not only works relating to the Bible, but also
other religious works and poetry inspired by religion. This question needs
further study. Naturally, Kazaz’s authorship cannot be excluded even if the
texts in manuscript Or. Ms. 629 were copied by somebody else.

In fact, the language and the style of Igeret Imre No'am and Tuv Ta'am
are similar, e.g. (IIN 9:5-6): Quran da sofigu kitap olmamak miimkindir
‘Quran may also turn to be not the final book’ and (TT 83a:17-18): insan
olip giindhkdr olmamak miimkiin degil ‘it is impossible for man not to be
sinful’; (IIN s5:9) Allah ta‘aleyd asi oldugu vakitlarinda ‘at the time when
[our ancestors] defied God Most High' and (TT 69a:20-69b:1) Allah{a}
Ta'aleyd asi olduklarindan ‘because [our fathers] defied God Most High’;
(IIN 2:8-9) ortik yazilmigstir ‘it is written secretly’ and (TT y74a:17:14) 0r-
tik yazilan ‘written secretly’; (IIN 9:6, TT 82a:14) belli beyandir ‘it is
evident’

However, until this question is not solved, we must take the Sayings of
Pleasure as an anonymous work.

1.4. The language and style of the manuscript

The language of the Sayings of Pleasure is Crimean Turkish Karaim as it was
defined in Jankowski 2015. It means that beyond standard Turkish forms
there are many forms typical of Crimean Turkish, e.g. (4:18) diirlii diirlii
‘various, (12:7) gendi ‘own, self’, (2:5) ildn ‘with’, (4:5) afilamayiriz ‘we do not
understand;, (2:11) séyldyirim ‘I am saying, (8:16) nasl ‘how’ The Karaim
colouring of this language is the presence of Hebrew loanwords and word
order different from SOV, e.g. (7:16-17) ¢ok ‘acayiblar olacaktir illaki Yoel
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pegambiirifi cevabi nasli ki yazayir ‘they will surely see many miracles as it
is written in the Book of Yoel’ Syntactic structure of some sentences is un-
turkic and clumsy, e.g. (4:10-11) Zira onlariii yazdigi Misnanifi ve Talmud-
mifi ciimldsi dogru olmadigina biiyiik ispad ki ¢iinkii ciimldsi dd Musadan
kabul olunmius isd ‘A clear proof for the untruthfulness of all they wrote in
the Mishna and Talmud is that if everything was taken from Moses’ A char-
acteristic feature of his language is frequent use of relative clauses which
in normal Turkic are expressed with participles, e.g. (11:14-15) hak ve ahir
din Kurandir ha#igi ki ahir zaman pegambdri Muhamddifi eli ilin verildi
‘the true and the last scripture is the Quran which was revealed to the last
prophet Muhammad:.

There are two clearly distinguishable styles in this treatise. One is the
author’s style constructed from Crimean Turkish grammatical rules and
words, the other is the biblical style in the citations from the Bible. The
biblical style has different word order copied from Hebrew, some different
words that can be called oldish or archaic and were not normally usd in
spoken Crimean Karaim at the time of writing this treatise, and sometimes
also different morphological forms. Apart from this, there are some bib-
lical expressions the meaning of which is unclear to somebody proficient
in Crimean Tatar or Crimean Turkish, e.g. (11:5) dunyaga degin ‘forever’
The biblical citations present in the treatise were partly adapted to spoken
Crimean Karaim and, therefore, their language is different than that in
many manuscripts with the translations of the Bible. A detailed analysis
of this adaptation falls beyond the scope of this article, but the reader may
see the differences in the footnotes in which all citations were also provid-
ed from a typical manuscript. Anyway, the result is like what we can see
in the Tanakh printed in Gozleve/Eupatoria in 1841. Therefore, Dan Sha-
pira’s (2003: 696) opinion of the G6zI6v Bible as a “hasty attempt to Tata-
rize — or even vulgarize - earlier translations existing in manuscripts” must
be modified. Firstly, this was an adaptation of Crimean Kipchak Karaim
to Crimean Turkish Karaim. Secondly, it was not hasty, since the first evi-
dence for this - in a manuscript - is twenty-five years earlier.

It should be stressed that this treatise is very important for the study on
Crimean Turkish Karaim, because it is the oldest document of this lan-
guage known so far. All documents used by Shapira (2003) and Jankowski
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(2015) for their conclusions are later. The vast Crimean Karaim literature
of the handwritten collections called mejuma, two of which are critical-
ly edited (Aqtay 2009, 2021; Culha 2010), literary works of the Karaims
(cf. Smetek 2015: 26) as well as translations and adaptations (Smetek 2015,
Culha 2017) were written later or are known from later copies. Many words
and forms known from those later documents can be evidenced in the Say-
ings of Pleasure.

It is also important because it survived in a manuscript and its language
was not modified by the editors, publishers or printers.

There are the following quotations from the Bible: (1) Yoel 3:1-2 in
7:17-19, (2) Isaiah 28:16 in 8:8, (3) Isaiah 60:22 in 8:9-10, (4) Deuterono-
my 4:2 in 10:5, (5) Deuteronomy 7:6-9 in 10:5-13, (6) Deuteronomy 29:29
in 10:13-15, (7) Joshua 1:7-8 in 10:16-21, (8) Malachi 3:22-23 in 10:22-11:2,
(9) Psalms 19:8-10 in 11:2-6, (10) Zephaniah 3:9 in 14:13-15 and (11) Zech-
ariah 14:9 in 14:15-16. Some are very short, e.g. Isaiah 28:16 are only three
words, but all have been identified with the Bible. All these biblical verses
and parts of verses have been found and compared with the most com-
plete Crimean Karaim manuscript of the Bible, four-volume manuscript
from the Cambridge University Library, shelf number BSMS 288. Two
volumes of this manuscript have been critically edited by Jankowski et al.
(2019). If a biblical verse was in the two edited volumes, it was quoted from
the edition, but it was checked with the manuscript. However, some vers-
es were included in the unedited volumes, therefore they were quoted di-
rectly from the manuscript. These are Yoel 3:1-2, Isaiah 28:16, Isaiah 60:22,
Joshua 1:7-8, Malachi 3:22-23, Zephaniah 3:9 and Zechariah 14:9.

Referring to the Bible as the basic source of the Karaite doctrine is a usual
method applied in Karaim works. The Bible is the most important author-
ity in a polemic with the Rabbanites, Christians and Muslims.

1.4.1. Vocabulary

1.4.1.1. TURKIC WORDS

As in all Crimean Turkish texts, there is an admixture of Crimean Kip-
chak words. If these occur only in biblical citations, they are indicated as
(Bible): (13:2) anda ‘there, (11:5) {h}aruv ‘pure’ (Bible), (6:21) astindan
‘from below of’, (8:8) asik- ‘to hurry’ (Bible), (8:9-10), asiktir- ‘to urge,
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to make somebody be hurry’ (Bible), (13:14) aylandir- ‘to convert’ (Bi-
ble), (11:6) birgd ‘with, together’ (Bible), (10:14) degin ‘up to, till’ (Bible),
(9:14) endi now, (10:12) namh ‘faithful’ (Bible), (8:8) kici ‘small’ (Bible),
(10:7) kdpliik ‘multitude’ (Bible), (2:14) kart ‘old; senior, (4:21) kayda ‘where,
(10:17) kayiril- ‘to turn’ (Bible), (12:10) kayta ‘1. again. 2. once;, (11:3) kaytar-
‘to return’ (Bible), (5:10) kiynattir- ‘to make somebody suffer’, (11:5) korkuv
‘fear’ (Bible), (11:2) korkuvli ‘awesome’ (Bible), (7:19) kuma ‘female servant’
(Bible), (12:6) mahtov ‘praise, praising;, (8:9) men ‘I’ (Bible), (10:24) muna
‘behold’ (Bible), (10:18) o7 ‘right’ (Bible), (10:20) ofiar- ‘to make prosperous’
(Bible), (10:6) sayla- ‘to choose’ (Bible), (11:4) stmar ‘order, commandment’
(Bible), (10:23) sumarla- ‘to command’ (Bible), (12:11) sina- ‘to criticise,
(7:2) siyli ‘precious), (10:2) sizgird: ‘to make somebody scoft’, (3:1) sofi ‘after’,
(11:1) sol ‘that (to render the Hebrew object marker et-)’ (Bible), (5:12) tala-
‘to plunder’, (10:17) yar: ‘to, toward’ (Bible), (11:5) yarik: ~ it- ‘to enlighten’
(Bible) and (4:14) yenil ‘light, easy’

As is seen, most Kipchak words occur in the biblical citations. They have
not been changed by the author who adapted the old translation to Crime-
an Turkish Karaim.

1.4.1.2. HEBREW WORDS

Hebrew words are mostly proper names, e.g. (15:1) Aharon Aaron, (12:4) Asaf
‘Asaph;, (15:15) Av (the month of ) Ab; (8:1) Avraham ‘Abraham) (6:6) Anan
Nasi’Anan ha-Nasi, (1:2) Bene Yisra'el Israel’s sons; Israelites), (13:13) Cefan-
ya “Zephaniah, (6:19) Ciyon “Zion, (8:3) ben David ‘David’s son, (2:14) Elea-
zar ‘Eleazar), (11:1) Eliyah ‘Elijah, (3:16) Gemara’ ‘Gemara, (12:4) Heman
‘Heman, (1:2) Karay ‘Karaite, Karaim, (10:21) Mel'ahi ‘Malachi, (2:6) Mis-
na ‘Mishnah), (14:2) Noah ‘Noah, (2:14) Pinahas ‘Phinehas), (1:2) Raban
‘rabbinic, Rabbanite; (7:14) Sabat ‘Sabbath; Saturday’, (15:1) Selomo ‘Solo-
mon, (2:6) Talmud ‘Talmud,, (8:1) Ya'akov ‘Jacob, (12:4) Yedutun ‘Yeduthun,
(10:15) Yohosua“ ‘Joshua, (6:17) Yerusalem ‘Jerusalem), (2:13) Yesu'a ‘Joshua,
(8:1) Yichak ‘Isaac; (2:12) Yisra'el ‘Israel, (8:8) Yisa‘yahu ‘Isaiah) (7:16) Yo'el
“Yoel’ and (3:1) Yuvuda Nasi’ ‘Yehuda ha-Nasi.

Some non-Hebrew foreign proper names and titles have been provided
through the Hebrew medium, e.g. (12:19) Aleksander Makedon ‘Alexander
of Macedonia;, (12:23) kesar ‘Caesar’ and (12:20) Talmay ‘Ptolemy’
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Hebrew common words are (6:9) amen ‘amen, (9:5) ddviir ‘generation’
(which is a hybrid of the Arabic - Turkic form and the Hebrew meaning),
(10:1) kodes ‘holy;, (5:2) mikra ‘writing), (2:13) navi’ ‘prophet’, (6:6) rabenu
‘our lord’ and (6:12) ta'ana: ~ it- ‘to argue.

1.4.1.3. ARABIC AND PERSIAN WORDS

Ordinary Arabic and Persian words will not be indicated, as they are part
of the Turkic lexicon. However, attention must be paid to those Islamic
words which are used to denote concepts, names and entities strictly relat-
ed to Jewish religion: (2:7) Allah ta‘ale ‘God Most High), (15:14) amin ‘amen,
(9:18) Ibrahim ‘Abraham’, (7:3) Ilyas ‘Elijah;, (9:2) Incil ‘Gospel, (2:5) Musa
‘Moses,, (2:6) Tevrat ‘the Torah; (9:2) Zebiir ‘Psalms’ and even (6:18) Beyt
el-Mukades ‘the Holy Temple; see the footnote at 2:18. Some geographical
names related to the history of Israelites are also used in the Arabic forms
typical of the Islamic worlds, e.g. (10:3) Misir ‘Egypt’ and (10:3) Tur dag:
‘Mount Sinai’

Some “Islamic” words were also used in old Crimean Kipchak Karaim
Bible translations and they may have a meaning slightly different from that
in Crimean Tatar and Crimean Turkish, e.g. (11:6) sara‘at judgment’ and
not ‘(Islamic) law’.

A complicated case is the word for the Messiah. This is because it is spelled
msyh which may be read in either the Hebrew way as Magiyah or the Islam-
ic way as Mesih, but it is also spelled to read it Masiyah.

When the exponent of the Persian possessive construction was really
pronounced, it was marked in the spelling, e.g. (7:6) sitk-1 gofiiil (spelled
sitki goriiil) ‘sincerely), elsewhere it was not. However, in some cases it was
probably pronounced even if unmarked. In this case it was shown in the
edited text with double square brackets, e.g. (7:4) insan dvdl (insan-1 dvdl)
> insan[[-1] dvdl ‘the first man’

Some names and ideas were expressed with loanwords of different origin,
e.g. the Christians are called either (1:3) Hristiyan (a Greekloanword in Turk-
ish) or (11:11) milldt Nasranin (Ottoman Turkish words of Arabic origin), or
(11:11), also with the additional Turkic plural as (11:16) Nasraninldr, and Nogri
(a Hebrew word). This is the case with Jesus who is called (1:4) Isus (from
Greek) and (8:5, 11:11,13:1) Yisa ~ (6:11) Yisah (an adaptation of the Ar. form).



The Sayings of Pleasure. A Crimean Turkish Karaim Polemic Treatise... 99

1.4.1.4. OTHER LOANWORDS

There is only one name that was adapted from the Russian medium. It is
(3:1, 5,19, etc.) Rabin ‘Rabbi’ (beside the Heb. form Raban, see above). An-
other word may be either Turkish or Russian: (1:8) Firmazon ‘freemason,
i.e. ‘atheist’

(12:5) Pisalmos is a Greek loanword which occurs once in contrast to
many instances of Zebiir id, and in one case it is explained with the Tur-
kic word of Mongol origin (12:6) mahtov ‘praise.

1.4.2. Grammar

1.4.2.1. PHONETICS

There are many words which exist in both Crimean Turkish Karaim and
Crimean Kipchak Karaim and differ only phonetically. Some of them ap-
pear in the text in the Kipchak forms: (2:3) eki ‘two, (1:3) ekinci ‘second,
(10:2) endir- ‘here to send (down), (3:7) esit- ‘to hear) (10:4) kék ‘heaven,
(13:14) kiin ‘day’, (10:18) sofi ‘left’ (Bible), (6:21) suv ‘water, (3:14) tayak
‘stick; beating’ and (6:13) yigirmi ‘twenty’

It should be noted that most of these words are frequently found in many
Crimean Karaim texts.

An example of a word which has two different forms, is the demonstrative
pronoun, also used as the third person pronoun. It has the form ol in the
biblical citations, e.g. (7:19) ol giinldrdd ‘in those days’ or (8:8) ol itnangan
‘the believer’, lit ‘that believer), and the form o in the author’s own parts of
the text. This pronoun is very instructive, for the author of the treatise has
not adapted it to the Crimean Turkish Karaim standard. Accordingly, the
form ol appears in all fifteen occurrences in the quotations from the Bible,
and the form o occurs only in the author’s style. There are no opposite oc-
currences in either if the two styles.

(13:20) digartin ‘outside’ (Bible) is a hybrid form, since its Crimean Kip-
chak Karaim equivalent is tiskartin (A] 137, 402) and the substitution of
d- for t- as well as the deletion of -k- are typical Crimean Turkish Kara-
im features.
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1.4.2.2. MORPHOLOGY

1.4.2.2.1. Nominals

There is one Hebrew grammatical suffix which occurs in the text. It is the
plural suffix attached to the following two names: (3:20) Karayim ‘Kara-
ites; Karaim’ (Karay + im) and (2:3) Rabanim ‘Rabbinites’ (Raban + im),
see also Karay and Raban.

There are the following forms of Crimean Kipchak Karaim case suffixes:

a) The genitive suffix + nIf after a consonant: (9:19) Adamnifi, (12:19) Alek-
sander Makedonmii, (10:11) firagunnifi (Bible), (9:19) Ibrahimnii,
(10:22) kulimnizi (Bible), (10:11) Misirnisi (Bible), (6:6) Muhamed-
nifi, (4:10) Talmudnini, (10:15,19) Tevratnifi (Bible), (8:1) Ya'akovnii,
(10:11) yesirliknifi (Bible), (10:1) Yichaknifi, (14:19) Yisra'elnifi and
(6:6) Anan Nasi’nifi, if we take the etymological glottal stop for a pro-
nounced consonant.

b) The accusative suffix + nl is attached to the following words: (10:9) ant-
n1 (Bible), (11:3) canni (Bible), (8:3) Davidni, (10:12) eyilikni (Bi-
ble), (11:4) goriiilni (Bible), (10:8) sizni (Bible), (10:12) sartn: (Bible),
(6:17) Yerusalemni and (10:21) yollarifini (Bible). In the quotation
from the Bible, the Kipchak Karaim form (8:10) an: ‘Him’ of the de-
monstrative/personal pronoun ol is used.

¢) The dative suffix + GA was found in the following cases: (9:4) cevabifiizga,
(6:20) dunyaga,* (2:14) Ele‘azarga, (13:15) hanga (Bible), (1:4) Ma-
siyahka, (3:20) Musaga, (2:13) navi'gd, (2:14) Pinahaska, (4:20) Tal-
mudga, (5:2) Tevratka, (10:6) uluska (Bible), (10:20) yazilganga (Bi-
ble) and (8:5) Yisaga.

In addition, the Kipchak Karaim form (13:15) asiar ‘to Him’ of ol occurs

in one quotation from the Bible.

1.4.2.2.2. Verbals

The first person suffix -mIn occurs in the aorist in one biblical quotation:
(11:1) yollarmin ‘T will send.

4 It occurs many times but there is only one Turkish Karaim occurrence
dunyaya.
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The second person imperative suffix -GIN occurs exclusively in the
quotations from the Bible with the following verbs: (10:12) bilgin ‘know,
(10:16) kiigdygin ‘be forceful, (10:17) kayirilmagin ‘do not turn), (10:16) ku-
vétldngin ‘be strong’ and (10:19) okugin ‘read’

The future-optative -GAy appears in the biblical citations in the two follow-
ing verbs: (10:18) afilagaysin ‘(that) you may understand;, (10:19) saklagaysin
‘(that) you may keep:.

The verbal noun -mA is used in the construction of purpose in bibli-
cal citations like the infinitive in some languages, e.g. (10:16) saklama ‘to
keep’ (Bible).

The Kipchak Karaim -GAn participle occurs in the following words:
(1:9) degin ‘said, saying, (14:19) inangan ‘believing, who believed,
(5:16) kalgan ‘remained, remaining’ and (4:21) yazilgan ‘written’; (2:5, etc.)
olgan ‘being’ is a hybrid form, since the root is Turkish Karaim ol- in op-
position to its Kipchak equivalent bol-.

There are also opposite cases when a Kipchak Karaim word takes a Turk-
ish Karaim suffix, e.g. (2:14) kartlara ‘to the elders’ and (13:24) kiinldrii
‘of the days), the equivalent Kipchak Karaim forms being kartlarga and
kiinldrnifi.

1.4.2.2.3. Alternative forms

Alternative phonetic and morphological forms can be found throughout
the whole text, and they do not alternate only between the biblical and
non-biblical parts. These forms evidence instability, although the language
of the non-biblical style is quite standardized.

Alternative forms may be illustrated in a deal of words, e.g. (9:8) batal
(Crimean Kipchak Karaim) ~ (2:7) batil (Standard Turkish) ~ battal ‘false,
invalid’; (9:23) ildn (Crimean Turkish Karaim) ~ (9:8) ild (Standard Turk-
ish) ‘with’; (2:11) kahat (Crimean Karaim) ~ (3:3) kahit (affected by Turk-
ish) ‘paper’

1.5. The spelling features of the manuscript

As the Sayings of Pleasure is the oldest known unvocalized Crimean Turk-
ish Karaim text, it deserves a few notes on the spelling. Unlike the Sayings
of Pleasure, the other parts of manuscript Or. Ms. 629 written by the same



102 HENRYK JANKOWSKI

hand, e.g. the Haggadah, are vocalized. Only a few words are vocalized in
the text, e.g. (11:11) No¢ri ‘Christian’

The author or the copyist of the text was competent in both Hebrew and
Arabic scripts. The Hebrew words and names are spelled correctly. The spell-
ing of such Arabic loanwords as (1:3) m'n’ sn for manasin ‘meaning-3pS ACC’
with an ‘ayin shows that he knew at least the basic rules of Arabic, though
Tur. akil « Ar. ‘gl is always written with an aleph, e.g. 1:11. Therefore, it is
likely that he reproduced some characteristic features of the spelling of Ar-
abic script in his manuscript which seems to be demonstrated in the text.

1.5.1. The consonants

There are two pairs of consonants which are used in either front or back en-
vironments in Turkic words, one is k in front and k in back vocalic words,
the other is g and g While the former pair is composed of two different
letters, the second pair is represented by the plain letter g and g with an
over-stroke, i.e. the Hebrew raphe, respectively. In contrast to other texts,
the graphic opposition g and gis consistent. Note that the plain letter g, the
Heb. gimmel, renders both g and 7. The use of the raphe is also relatively
consistent with other letters, i.e. with b to denote v, mostly in foreign words,
e.g. (2:7) cevap ‘answer’; with k to denote b, e.g. (2:18) dah: ‘and, still’; and
with p to denote £, e.g. (2:1) farkl: ‘different’ Another diacritical sign to mark
a specific Turkic consonant, also found in Arabic and Persian loanwords,
is a slanting over-stroke above g to render ¢ or IPA [d3], e.g. (5:2) dilince
‘in the language of”

In non-Hebrew words, double consonants are spelled with two sepa-
rate letters, e.g. (1:10) mwhbbtg’, i.e. muhabbitcd ‘friendly’ or yddhsyz for
iddahasiz ‘without quarrel. Therefore, if an original double or geminated
consonant is spelled with a single letter, it was most probably pronounced
s0, e.g. (3:17) qwbt kuvit ‘strength, power, force’ In Turkic words this
mostly occurs on the border of morphemes, e.g. (2:15) *wgrttylr for dgrdt-
tildr ‘(they) taught’ If a Hebrew letter is not pointed by a dagesh, it is tran-
scribed as a single consonant, because this was a normal pronunciation in
the Crimea, e.g. (6:6) rabenu ‘our lord; and not rabbenu.

The approximants [j w] or v are marked with a double yod and ve,
e.g. (1:11) swyylnyr for soyldnir it is said’ or (10:9) swwmsyndn for
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sevmdsinddn ‘from his love), i.e. ‘it is because Lord loves. If these letters
are single, they stand for vowels.

1.5.2. The vowels

All vowels are marked in the initial and final positions. However, like in
the spelling rules of unvocalized Arabic script, the non-closed unround-
ed vowels a d e are usually unmarked in the medial position, e.g. (2:5) bs,
i.e. bes ‘five, (12:10) dhy, i.e. dah: ‘also, too; (12:7) gndy, i.e. gendi ‘own,
self’, (1:3) swyylr, i.e. soyldr ‘(it) tells. In the initial and final positions, a d
are marked with an aleph. In the initial, the vowel e is marked by a yod
preceded by an aleph, i.e. it cannot be distinguished from i 1. As far as
the rounded vowels 6 ii 0 u and close i 1 are concerned, in contrast to the
spelling rules of Arabic script, they are always marked in all positions, e.g.
(7:19) gwrwmlr for gériimldr ‘visions’ and (12:7) dyly dili ‘its language’ All
rounded vowels are rendered with the letter v, while unrounded i 1 with y.

However, sometimes the medial a is also marked by the aleph. There
are such alternating spellings as (12:6) b’ and (12:13) bs for bas ‘head;
(2:17) b'n and (10:11) b’n for han ‘ruler, king),

The rounded and unrounded close vowels in the Arabic and Persian
loanwords are normally marked even if they are originally short and un-
marked in unvocalized Arabic script, e.g. (2:20) gwml’, i.e. ciimld ‘all’
and (1:10) gwmlsy, i.e. ctimldsi ‘all these, and (10:11) mysyr for Misir
‘Egypt.

There is a problem with determination of the quality of front half-close
and half-open or open vowel, especially in loanwords. We know that the
half-close e was used only in the first syllable (Jankowski at al. 2019: xxiv),
but some Arabic and Persian loanwords have the half-open or open d in
this position, which is clear from the vocalized texts in which it is marked
with the patah. Therefore, in an unvocalized text like this one can opt for
tefsir or tdfsir ‘commentary’, send or sdnd ‘year, etc. In this edition, the
open variants have been chosen, unless a close variant is evidenced in Tuv
Ta‘am, which is vocalised, in the same manuscript.

Another problem was to determine if the vowel in the first syllable of some
Turkish words was i or e, both marked by y or %, if in the absolute initial.
In most cases it was taken as e, see, e.g., even such words as (4:13) hyll for
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helal lawful, but in some words as i- ‘to be’ it was transcribed as in mod-
ern Turkish.

Vowel harmony is marked in an inconsistent manner. This inconsis-
tency is affected by the uncertainty of the author or copyist whether to
render the Turkish vowels as they were pronounced in standard spoken
Turkish which was then a fully harmonic language or adopt a disharmon-
ic spelling standard. It may be illustrated with two high-frequency verbs
it- ~ et- ‘to do’ and ol- ‘to become, to be” which always have non-harmonic
converbal forms idiip and olip, while other monosyllabic verbs exhibit most-
ly harmonic forms, e.g. (6:7) alip, (6:21) ¢cikip, (7:7) gezip, (14:17) goriip,
(12:4) konup, (6:21) kuyup, (5:6) yazip, but (12:24) veriip ~ (5:10) verip,
(12:11) deyiip and okip. As in Arabic script, the suffix -mls is always un-
rounded, e.g. (4:4) gortinmis ‘seen’ and (4:15) (kabul) olunmis ‘accepted,
but the vowel in -dI alternates, e.g. oldu(-) (twenty-one occurrences) and
oldi(-) (four occurrences).

In many cases, rounded vowels are shown in stems and some suffixes in
the second syllables after rounded stems. Some words demonstrate vowel
harmony in the third syllable, e.g. (15:11) oldugu ‘when it was.

After the labial consonants b p the unrounded vowel 1 changes into u,
e.g. (4:19) yapuldugu ‘when it was completed’ or (1:11) sahabu ‘its owner’.
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2. The text of Imre no‘am (Sayings of Pleasure)
2.1. The text in transcription

[1/93b]
[1] Igeret imre no‘am’

[2] Bene Yisra’el halkinifi Karay Raban dayilip ayr1 olma- [3] larinifi ma‘nasin
sdylir. Ve ekinci Hiristiyan [4] halkinifi bizd baz vakit siz Isus Masiyahka®
niicin [5] nanmadifiiz deyi sorarlar ofia kisa karsilik. [6] Uginci Musliman
halki ba‘z1 biza derldr ki sizif [7] dinifiiz batildir hak ve dogru ve ahir din
bizimki- [8] dir derlar ofia kargilik. Dordiinci Firmazon- [9] lar” din degéan
sey yalandir derlar ofia kargilik. [10] Ciimlédsi muhabbétca s6hbat iddahasiz
nizasiz [11] soyldnir nash ki akil sahabu® adamii tarihi odir. [12] Lakin din
ticin iddaha iddn adam saskin [13] ve caris soylar.

[14] Cuf devas imre no‘am

[15] matok lan-nefes u-marpe la-‘acem.’

[16] Kullam nehohim lam-mevin

[17] visarim le-moge’e da‘at.'

[2/94a]

[1] Bene Yisra'el halkimifi Karay ve Raban dayilip farkli [2] olmalarimii
asli. [3] Rabanim halk: deyirlar ki Tevrat™ ekidir biri [4] yazi ilandir biri
dé ezbdrdan verilmis- [5] dir. Yazi ildn olgani Musa pegambarin beg bolitk

Heb. opa * 1R nuR “The sayings of pleasure’

msyyh q’; this is a hybrid of Heb. magiyah and Tur. (+~ Ar.) mesih, cf. 6:8.

This word was borrowed either from Tur. farmason ‘1. freemason. 2. pop.

atheist’ (NRTED 361) or Russian («+ Polish) ¢apmason ‘freemason, the ul-

timate origin being French franc-magon (Fasmer & Trubacev 1987: 186);

the meaning points to the Turkish medium, while the form is more like

Russian, probably both languages interplayed.

CKar. (« Tur. «< Ar.) sahab ‘owner’ (A] 333).

Heb. oyy5 897 w25 pima oy » 128 w1 gy ‘Pleasant words are as a honey-

comb, sweet to the soul, and health to the bones’ (Pro 16:24).

10 Heb. ny7myn5 orwn T’:ml’ onas oho ‘They are all plain to him who under-
stands, and right to those who find knowledge’ (Pro 8:9).

11 The author uses the Ar. name of the Torah, common in the Islamic world,

cf. Tur. Tevrat ‘1. the Pentateuch. 2. the Bible’ (NRTED 1168), while in older

o W
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[6] Tevrati. Ezbardéan verilan Talmud'? ilan Mignada'® [7] yazilan cevaplar.
Zira deyirlar ki Allah ta‘ale' [8] Musa pegambara verdigi yazilan Tevrat
kisa ve ortik [9] yazilmigtir. Ma‘nasin agizdan soylamistir [10] lakin tim-
bah itti'® ki bu cevaplar1'® safia agizdan [11] soyldyirim kahata yazmaya
safa izinim yoktir lakin [12] Yisra’elini ehli kamillarind ezbardan 6grat dedi
[13] Musa da kabul ittigi gibi ¢irag1 Yesu‘a navi'gé [14] Ele‘azarga Pinahaska
ve kartlara 6gratti onlar [15] da daviirlarinifi kamilldrind 6grattilar boyla ez-
bar- [16] ddn daviir daviirddn kabul idiip gittildr sara‘atgi- [17] larifi pegam-
barlarifi ve hanlariii giiniinda avélki Beyt [18] el-Mukadesifi'” ve dahi ekinci
Beyt el-Mukadesifi [19] zamanlarinda boyla gitti sofi ekinci Beyt el-Mukades
[20] harap olip ciimld Yisra’el yesir olip dunyanifi etrafina

[3/94b]

[1] dagildiktan sof r. Yuvuda Nasi™® deyén biiyiik rabinlari ve kisilari o gendi
[2] akilindan hokiim itti" ki su ezbdrdan kabul idiip geldigimiz [3] manalar
kahita yazmasak olmaz dedi zira halk dagildi ve akillar [4] kisard: halk cahil

CKar. manuscripts of Bible translation the Heb. name 1711 was used, most-
ly in the meaning ‘law, Mosaic Law’, e.g. Exo 12:49, cf. CT 653.

12 Heb. 'Hr:bij ‘1. Talmud, Oral Law. 2. study, learning’ (CT 359).

13 Heb. mwn ‘1. Mishnah. 2 study, teaching. 3. opinion. 4. doctrine’ (CT 414).

14 The transcription of this word is based on the vocalized spelling in Tuv
Ta‘am (67b:6 fL.).

15 CKar. tdmbih ~ tambdh et- ‘to warn’ (AJ 393).

16 Another possible reading is covap.

17 byt’l mwqds; this is an adaptation of the Heb. Heb. &1pn7 2 ‘the Holy
Home; temple’ (AJ 81) to Turkish in the Ottoman style, probably to be read
Beyt el-Mukades, in a more correct Turkish way Beyt el-Mukaddes, to be
spelled in the Tur. manner Beytii’l-Mukaddes; the reading Mukaddes and
not the Hebrew-like mukdas is suggested by the letter v which must ren-
der the round vowel which in the Heb. migdas is unrounded; in Ottoman
Turkish, two names of this kind were used, one Beytii’l-Makdis, another
Beyt-i Mukaddes, which denoted Jerusalem or the Al-Aqsa Mosque in Je-
rusalem (Devellioglu 2006: 96).

18 y'wd’ ndy’, which may also read [ju.uda]; Yehuda or Judah ha-Nasi (ca. 135-
220), was redactor of the Mishnah (Bacher 1908: 333).

19 Cf.Tur. (« Ar.) hiikmet- ‘1. to rule. 2. to sentence, to decide’, etc. (NRTED 497)
and CKar. hokiim ‘1. sentence; decree. 2. rule’ (AJ 187).
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kald1 vara vara bu ma‘alar1 dibidiiz unuti- [5] r1iz deyi emir itti ki ne ka-
dar Bene Yisra’eldd kamillar Rabin- [6] lar var isd bir ddne kalmayip bir-
ind mevcut olsinlar har gz [7] esittigin bildigin soylésin [...]*° birind mev-
cut oldilar har- [8] géz esittigin bildigin soyladildr yazdilar. Misna ondan
[9] peydah oldu ve 6ylé aralarina sart idiip kabul ettildr ki bu [10] yazilan
cevaplariii ciimlasi Musadan kabul olunmustir dedilar. [11] Bunlar Tevratiii
ma‘nasidir bunlara bakmayinca Tevratdan bir [12] sey afillanilmaz dedilar
zira Tevrat noksandir bunlara ehti- [13] yacdir onifi tigin dedilédr ki Misna
olmayinca Tevrat kulpsiz [14] kufaya benzar. Ve dedildr ki Tevratii cevabi-
na asi olan tayak bor¢li- [15] dir Mignanifi cevabina asi olan 6liim borclidur.
Ve bu Misna- [16] dan ma‘ada sofiuna Gemara™' Talmudda peydah ittilar
sanki [17] onlar da Mignanifi ma‘nasi ve kuvétidir. Onif tigin onlar [18] oha
bakarlar Tevrata ¢ok ehtibar etmazlar®? bunifi ti¢in onlara [19] Rabanim
dedildr rabinldrinifi cevaplarina dayandiklari tigin. [20] Amma Karayim
halk: deyirlér ki Allah ta‘ale Musaga eki Tevrat [21] verdi dediklarinifi ash
yoktir salt yalifuz?® bir Tevrat vermistir.

[4/95a]

[1] Su yaz1 ildn yazilip verildn bes boliik Tevrattir ezbardén [2] verilan de-
diklari Tevratini ash yoktir. Ve Tevrat birdir [3] tamamdir kayr**isina ehti-
yaci yoktir hir ma‘nasi gendindé [4] beyandir. Lakin ger¢ak baz1 yerlarda
ortik goriinmiisi [5] vardir o da aklimiziii kisaligindan afilamayiriz 6yla
ikdn [6] gend arariz kayri pegambarlarin kitaplarindan masallarin buliriz
[7] aklimiz yerigtigina®® gora tutariz yoksa gendi bagimiza [8] Tevrat hicat
idtip?® Allaha asi olmay1z sdylamédigi vermadigi [9] cevaplar1 soyladi deyi

20 The word is blotted and only the last letter y is clearly visible.

21 Heb. 8123 ‘Gemara’ (CT 78).

22 Tur. (« Ar.) + Tur. i’tibar ~ itibar et- ‘1. to show consideration and respect.
2. Irnd to take warning’ (NRTED 565), cf. CKar. etibar ‘respect, reverence’
(AJ 158) and ihtibar et- ‘to esteem’ (AJ 193).

23 Spelled with ng.

24 CKar. (« Tur. « Ar.) kayri ‘other; another’ (AJ 300).

25 CKar. yeris- ‘to reach; to attain; to arrive’ (A] 460).

26 Standard Tur. (« Ar.) icat et- ‘1. to invent; to produce, to create. 2. to trump
up, to fabricate’ (NRTED 510).
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arttirmak eksitmak elimizdan gelmaz. [10] Zira onlariil yazdigi Misnaniii
ve Talmudnif ctimldsi dogru olmadigina [11] bitytik 1spad ki ¢iinkii ctimla-
si dd Musadan kabul olunmus isd [12] nii¢in rabinlédrinif birinifi soyladigi
cevab1 birind uymayir zira [13] bir seyifi ma‘nasinda biri haram idéyir biri
helal idayir®” biri [14] yefil idayir bir[i] agir idayir ¢tinki®® ctimlési Al-
lahdan buyurulip [15] Musadan kabul olunmus isd nii¢in diirlii diirlii yazayir-
lar. Ve [16] ekinci ¢linkii bu Migna ve Talmud Tevratiii ma‘asi olsa nii¢in
[17] Tevrat[d]a zayi oldugu yazi var ve artirdig: eksit[[t]ligi yerlari var. Ve
[18] tiglinci Misnada ve Talmudda diirlii diirlii akila zit cevaplar var. [19] Bu
hususdan®® Migna ve Talmud yapuldugu®® vakitta Yisra’elnini arasindan
[20] bir par¢a halk ayrilip ¢ciktilar Misnaga Talmudga kayil degiliz [21] deyi
ve Inanmamiz ki su yazilganlarifi ciimlasi dogru olduguna kayda [22] kald1
ki ctimldsi Musadan kabul olunmugtir deyi ehtimad etmaya®.

[5/95b]

[1] Lakin biz har sey Tevratdan aflariz gayrisina ehtiyacimiz®? yoktir dedi-
lar [2] onlara Karayim dedildr zira Tevratka Bene Yisra’el dilince mikra
[3] derldr ya'ne mikra sahablari deméktir. Lakin biz da ikrar idériz [4] ki
halbat®® Tevratifi tafsirin ve ma‘nasin verdi’** ve dahi Musa [5] Tevratifi
ma‘nalarin Yisra’elnin kamilldrind okumiglarina 6grat- [6] mistir balki kahut-
ta da yazip vermistir ve ondan sofi [7] gelanldr dé davirlarinifi kamillarinad
okutmuglar 6gratmis- [8] lardir ve Tevratifi tafsirini ma‘nasini yazmiglardir
lakin [9] bellidir ki babalarimiz Allah ta‘aleya asi oldugu vakitlarinda [10] Al-
lah ta‘ale onlar1 kayr1 millatlarifi elind verip kiynat- [11] tird1 akibét ye-
sir oldilar padigahliklarinda kiynattilar [12] mallarin {mallarin} taladilar

27 hyll, i.e. Tur. (« Ar.) helal ‘canonically lawful} etc. (NRTED 471).

28 Ciinkii.

29 The letter k is written without a raphe.

30 CKar. yapul- ‘to be made’ (AJ 447), here in the sense ‘to be closed; to be
completed.

31 Tur. (« Ar.) + Tur. itimat ~ i’timad et- ‘to rely upon, to trust’ (NRTED 565).

32 Tur (+ Ar.) ihtiya¢ ‘necessity, need, want), etc. (NRTED 521).

33 CKar. (« Tur. « Ar.) helbet ‘certainly, surely, of course’ (A] 183).

34 wrdyr, which may be read vardir ‘there is), but because of the objects the
amendment to verdi ‘(He) gave’ is better.
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ve dugmanlar1 ¢ok kitablarin [13] yaktilar gindi elimizda pegambérlarin
giiniindédn kalan Tevrat- [14] dan ma‘ada ‘alay1 on dokuz kitap kalmis ve ye-
sirliklarif [15] belalarifi cogundan ve uzakligindan ash kamil adam kalmadi
[16] ve akillar1 da kisa[[r][ld1 bagladi®® Yisra’elnifi kalgan kamillari Tevratiii
[17] ba’zt ma‘nalarinda akillar1 yerisméddigindén gliglinmaya [18] basladilar
hér giz akilinifi kestigind gord yol gostirmaya birbirinifi [19] cevabina kayil
olmadiklar1 yerlar oldu bagladilar birbirilan iddaha [20] itmay4 ve ne vakit
ki Yisra’eldan pegambirlik kalkt: ondan son ara- [21] larina iddaha pedah
oldu sebép oldular halki[n]da eki bolmaéya [22] artik ne vakit ki Migna Tal-
mud yapuldu halki ¢ogu o tarafa

[6/96a]

[1] meyil verdilér zira yenil yol gostiirdiilar ve yeni ‘adétlar ¢ikardiklaria
[2] havds oldular lakin akil sahablari Allahdan korkanlar ve imani biitiin-
lar [3] eski adati kanuni burakmayip®® Tevratdan ayrilmadilar Mignaga
[4] Talmudga kay1l olmadilar. Akibét dort bifi dort yiiziincii [5] yilda dunya
yaratilmasina. Alt1 yiiz kirk sanadd Hiristiyan [6] hisabina®”. Muhamednif
giinlarindd. Rabenu®® ‘Anan Nasi'nifi*® giintinda [7] dibidiz ayrildilar bir
birindén kiz alip vermésini ve bir birinif [8] soydugin yemasini vaz gectildr
Allah kismat idiip Mesih*? ildn ve Eliya’

35 A more correct form should be kisara baslad: ‘(x) started to be short’.

36 CKar. burak- ‘to leave, to quit, to abandon’ (AJ 96).

37 The reading hesabina is also possible.

38 Heb. 237 ‘our lord, our leader’ (cf. AJ 326).

39 Heb. v, known as Anan ben David (the 8th century), also called Anan
ha-Nasi, see ¥°%) ‘1. president. 2. prince, chieftain’ etc. (CT 469) a famous
Jewish scholar, by the Karaims considered to be the founder of the Kara-
ite doctrine.

40 méSyh as in most instances, for a different spelling, see 1:4; this word is am-
biguous, for without vocalization it may be read in both the Hebrew and
Arabic way as magi'ah (> magiyah) or masih, respectively, see Heb. mwn
‘1. Messiah. 2. anointed’ (CT 411), and Tur. («~ Ar.) mesih ‘1. the Messiah,
the Anointed, Jesus Christ. 2. wiped with the hand, anointed; etc. (NRTED
762); on the one hand, the Ar. reading should be preferred for the suffixed
form msyhlygyn’ in 6:11, i.e. mesihligind which clearly evidences the front
reading (in the case of the back reading, it would be msyhlygyn’); however,
in two other occurrences in which this word occurs with the diagnostic
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[9] navi’ gelip barigtira. Amen.

[10] Hiristiyan halk: baz zaman biza iddaha yollu soylarlar ki
[11] siz nii¢in Yisahga*' inanmadifiiz ve onifi mesihligina*?
[
[

]
13]

[14] vardir biz ciimlésinif cevaplarini hak ve dogru biliriz birini [15] ceva-

12] inanmadifiz deyi taana*® idarlar. Karsilik.

Bizim elimizdd pegambarlédriii kitaplarindan yigirmi dort kitap

b1 dogru olip biriniii egri olmak miimkiin degildir endi [16] ciimlédsiniii
kavlinca Mesih geldikté ctimld dunya bir dil bir din [17] olacaktir ve dunyada
cank ve kavga olmayacaktir ve Mesih Yerusalemni [18] yapacaktir ve Beyt
el-Mukadesi yapacaktir ve dunyanifi etrafinda [19] bir Yisra’el kaldirmay1p
devsirdcaktir ve Ciyon kalasini yapup onda [20] David pegambirin tahtini
yapup dunyaga dek oturacaktir ve [21] Beyt el-Mukadesin astindan kuyup
bir suv ¢ikip bir bityitk

[7/96Db]

[1] 6zdn olacaktir 6zanin etrafin[d]la meyvé agaclar bitdcaktir ‘ayda bir
[2] meyva veraciktirlar ve Yerugalem kalalar1** ve kapulari eyi siyl taglardan
[3] yapulacaktir ve Allahifi on kelam1 olgan sandug; sirif cikacaktir ve Ilyas*?
[4] pegambir deyén olacaktir dunyaga nasi‘at idacaktir insan[[-1] aval{di}
nif [5] yiirdgindan fena fikir kalkacaktir ctimlasi Allahi bilip Allaha dogru
[6] ve sitk-1 goniil ilan kulluk idacaktirldr bir birind akil 6grétir [7] Allalu
bul deyi nasi‘at iddcék degil derlér ciimlési Allahi bilip ailayacak- [8] tirlar

dative case suffix, i.e. 7:21 and 8:6, the spelling is m$yh q which suggests
back reading and, therefore, the Heb. form magsi’ahka > magiyahka or
masiyahka, as in 1:4; for the sake of consistency, the Tur. form Mesih is
chosen, and with the dative suffix the non-harmonic Mesihka, unless it is
spelled with the letter samekh, as in 1:4; this choice is based on a general
tendency in this text to replace Hebrew forms with the Turkish ones, as
in the case with Beyt el Mukades.

41 Cf.Yisa in 8:5, 11:11 and 13:1.

42  mSyhlygyn’.

43 Heb. mww ‘1. argument, claim. 2. slander’ (CT 272).

44 ql°lryto be read as kal‘alari or kaldldri here in the meaning of Tur. (« Ar.)
kal’a ‘wall round a fortress’ (NRTED 585).

45 °lyys, which must be read as Tur. (« Ar.) ilyas ‘Elijah’, for in Ar. script it is
also written with an initial alif (NRTED 532).
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dunyada gunah deyin sey olmayacaktir ve har millédt ziyaratd Yerugalem-
[9] gé geldcaktirlar ve o Mesih Musanif verdigi Tevratifi yolu ildn gezip
[10] ve halki onifi yolu ildn gezdirdcaktir ve sayir milldt Yerusalemga cikip
[11] Tevrat yolin izlaydciktir ve o Mesihufl giiniindd kiyamét giinti olip
[12] 6liilar dirilip Yerugalemda Zeytiin Daginifi derdsindd mizan ve sara‘at*
[13] kurulacaktir Allaha asi olanlara onda kazab*” olacakdir govdalari ve
can- [14] lar1 eziydt ¢ekédcéktir ‘ay baglarinda ve Sabat glinldrinda Allaha
‘ibadat [15] itméyéd geldn eyi adamlar ¢ikip onlari seyir iddcaklardir ve bun-
lara [16] kezalik ¢ok ‘acayiblar olacaktir illaki Yo’el pegambarif cevabi nash
[17] ki yazayir da olir ondan sofira dokdrim safa‘atimi ciimlé tén dstiingd
[18] pegambarlik idérlar oglanlarifiz ve kizlarifiz ehtiyarlarifuz*® diglar
goriir- [19] ldr yigitlarifiiz goriimlar gorarlar. Ve kullar ve kumalar iistiind
ol giin- [20] 1arda*’ dokarim safaatimi. Endi biz gordyiriz ki bunlarf biri
dé [21] takmil olmad: onifi ti¢in biz bu sart tizard olacak Mesihka bekla-
[22] yiriz ve hér giin Allahdan umudumiz vardir bizi Allah ta‘ale dibidiiz
[23] nazarindan buraktigi yoktir lakin gunahimizifi ‘azabin ¢ekdyiriz halbat

[8/97a]

[1] gendind malim®° vakatta babalarimiz Avraham Yichak Ya‘akovnif hatir:
tigin [2] bizd merhamet idiip bizi bu yesirlikdan dé ‘izzat idip bizi topragi-
[3] miza gondiirip biza flyas pegambiri ve Mesih ben Davidni yollayacaktr.
[4] Pegambirlarin kitablarinda yazilan yazilar tdkmil olacaktir. Kald1 ki

46 CKar. sara‘at ‘religious regulations; justice, rightness’ (AJ 371).

47 CKar. kazap ‘wrath, anger, rage’ (A] 301).

48 Tur. (« Ar.) ihtiyar ‘1. a choosing, preferring; choice, selection. 2. option,
preference; choice. 3. free will) etc. (NRTED 522).

49 Asitis signalled by the words Yo’el pegambdrifi cevabi nasli ki yazayir ‘as it
is written in the Book of Yoel, the following part is from Yoel, i.e. Yoe 3:1-2;
note the corresponding verses in the Cambridge manuscript (BSMS 288,
vol.III, f. 130b), written in Kipchak Crimean Karaim: Da bolgay andan
sofira tégdrmin sol barga dlhamimni barga tdn iistiind da navilik etkdyldr
oglanlarifiiz da kizlarifiiz, kartlarifiz tiigldar {tiis} korgdyldr, yigitldrifiiz
navilikldrni kérgayldr. Da dagin kullar iistiing da karavaglar iistiind ol
kiinldrdd tégdrmin sol bar¢a dlhamimni.

50 Another possible reading is mdlim, see Tur. (« Ar.) ma’liim ‘known’
(NRTED 728), CKar. ma‘lim ‘known; evident, obvious’ (AJ 233).
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[5] Yisaga pegambdrlarin cevablarindan nisarat alip 1spad idayériz deyér-
siz [6] onlarifi da bagka diirlii ma‘nalar1 vardir bizé onlar1 s6ylaménin 1kti-
[7] zas1 yok biz yazdigimiz [mivakal]® tizédrd geldcak Mesihka peklayiriz
naslh [8] ki Yisa‘yahu pegambir yazayir ol°* inangan agtkmasin deyi.** Ve
yazayir ki kici [9] olir bifigé ve kiigicik giiglii milldtd men Allah vaktinda agik-
[10] tirtrim an1.>* [11] Musliman halki da bizim ti¢in dedilar ki sizifi dinifiz
[12] batildir hak ve ahir din bizim dindir deyi. Karsilik [13] Siz gendifiz
sahadlik® verdyirsiz ki Musa hak pegambardir ve Tevrat- [14] ta Allahiii
kelamidir deyi ve dahi Allah ta‘aleddn dunyaga [15] iptida verildn kitab odir
deyi ¢iinkii hak {isd} Allahif kelami [16] isé nasl battal olir. Deséniz ki siz
Allahii stmarin®® dutma- [17] difiz onifi tigin onu batil idiip bizd gayri ki-
tab verdi deyi ciinkii [18] Tevrat Allahiii kelamidir hakdir biz asi oldugumiz
ticin Allahifi [19] kelami niigin batil olir nash ki Allah birdir gendi cevab:
da birdir [20] gendi nash tébdil olmaz kelami da 6ylé tédbdil olmaz ciinkii
biz Allaha [21] asi olduk Allah bizi nazarindan burakti da sizi sevdi sizd da
lazimin- [22] dan gend Tevrati: simarlamak®” nasl ki Musadan sofi geldn
pegambarlarin ciimlési [23] Tevratii hakligina sahadlik ettildr ve onif yolu
ilan yiiriimésind vaz

51 mybkl; not quite clear; the emendation to mivdkdl as a supposed variant of
Tur. (« Ar.) miiekkel ‘appointed, representative, charged (with)’ (NRTED
812), cf. the variant miivekkil of miiekkil (NRTED 856), because of ambi-
guity of this sentence, is not entirely certain, but is probable; Pieta (2022)
reads this word minkal, but neither explains, nor translates, nor takes it
to the glossary.

52 This word is added between two lines.

53 This is Isa 28:16, in BSMS 288, vol.IIl, f. 15b, the text is identical, i.e. the
author of this treatise has not changed anything.

54 This is Isa 60:22, frequently exploited in Karaim texts, e.g. in Crimean
Karaim Haggadah in which this is the last verse of it: Ol kici bolir bingd da
ol ki¢i ulu uluska men H vaytinda asiktirirmin ani (Jankowski 2020: 50).

55 Ckar. sahadlik ‘evidence; testimony’ (A] 370).

56 Ckar. stmar ‘1. order, commandment. 2. commission’ (A] 350).

57 Ckar. stmarla ‘1. to order, to command. 2. to commission’ (AJ 350).
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[9/97b]

[1] ittilar yok desdniz ki sizifi halkifi tabiya‘tinca ve o zamanifi hokiimiinca®®
Tevrati [2] verdi son bakti ki zaman azdi sof Zebiiri verdi sofi Incili verdi
akibit bizim [3] pegambér ahir zaman pegambari olip ofia Kurani verdi
sofigu hak ve ahir dogru din [4] budir desaniz. Biz da deriz ki ciinkii sizifi
cevabifizga gora zamani hokiimin- [5] ¢d din tdbdil olmak 1ktiza isd sizin
Kuran da sofigu kitap olmamak [6] miimkindir zira ger¢dk bellidir daviir
daviirdan zamana azayir ve belli beyandur ki [7] sizifi pegambérin zamanin-
daki halka sindiki zamaninii halki befizdmaz nash ki [8] yazdik zamana
halk: vardik¢a azayir 6yld olduktan sofi bu Kuran da batal [9] olip zamana
hokiminca bir gayr1 pegambarin eli ild gayri kitab dahi [10] verilmak miim-
kiindir 6yla dé bir kag daviirddn sofi o da batil yerind bir [11] kayrisi verilmali
ondan son biri dahi vara vara hisapsiz sofisiz gidér [12] ciimld hakimlérif
kavlinca 1spad olinmugtir ki sofisiz gidar degin [13] sey yalandir. Onifi {igin
birind dayanmaliyiz ki ilki dé sofiu da odir [14] demaliyiz. Endi nasli ki Al-
lah ta‘alenifi eyiliginiii ve merhametinif [15] cokligindan ve comartligin-
dan® dunyani yaratt: ve dahi kdraminif ¢ogundan [16] dunyay1 kayam idiip
durayir harap etmayir halki gunahkar asi oldugu ti¢in [17] dunyay: harap
etmdyir ya halkina kazab idiyir. Oyld di merhameti [18] cogundan ve eyi-
ligindan dunyaga bir nizam bir din vermak lazimindan [edi [19] ¢linkii]*°
Adamnifi giiniinddn hazrit Ibrahimnifi giiniind dek Allahifi meramin-
[20] ca bir adam bulunmadi ciinkii Tbrahim Allahifi varligin birligin gen-
di [21] akil feraseti ildn afilad: bildi ve gendini kazadan beladan ayamad:
[22] [‘alemd]®" Allahifi varligin birligin bildirdi Allahifi meraminca gezdi
[23] onifl figin Allah ta‘ale on1 sevdi onifi ildn ant sart etti.

58 CKar. (« Ar.) hokiim ‘1. sentence; decree. 2. rule’ (A] 187).

59 CKar. comartlik ‘generosity’ (AJ 106).

60 ’dy|wcynkws; this part is corrupt.

61 ‘lym’, probably for what is Tur. (+ Ar.) dlem ‘world’ (NRTED 46); the read-
ing elimd ‘to my people’ is unlikely.
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[10/98a]

[1] Oniii evlad: Yichaknif Ya‘akovniii evladlarini gendind kodes ulus etti ve
dahi [2] onlar1 Misira endirdi sizgirdi°? pekladi mustahak pegambira dek
onifi eli [3] ilan dgkdra dunyaya beyan idiip Tur daginiii®® tizarina alt1 yiiz
bifi balik®* [4] adamufi o glindd kokdén on kelam séyldyip ve Musaga Tevrat
verdi yazayir [5] ki bunifi izdrind arttirmafiz ve eksitmafiz®® deyi ve yazayir
ki kodes ulusin®® [6] Rabi®” Taiiriya seni sayladi Rabi Tafiriii olma ofia
bagkaca uluska ctimlé [7] milldtlardan ki yer tizarind. Degil kopliginizdan
ctimld millatlardan agik [8] old1 Rabi sizgd ve sayladi sizni ki siz ol az ctimla
millatlardan. [9] Ancak sevmasindédn 6trii Rabinif sizni ve sakladigindan
otrii ol antni ki [10] ant etti babalarifiiza ¢ikards sizni giiglii kuvét ildn da
kutardu sizni [11] zaftindan®® yesirliknif elindén firagunniii®® hani Misirnifi.
Da bilgin ki Rabi [12] Tafirifi oldir ol Tafir1 ol inamli Tafr saklayici sart-
n1 ve eyilikni [13] sevivgilarind ve saklovgilara simarlarin bif davira”®.

62 CKar. sizgir- is glossed in a few meanings of two homonymous verbs of
which the one that fits this occurrence is KRPS (488) ‘usgeBarbcsi, BpICMe-
uBarth | znecad sie, naigrawac si¢, wySmiewad’, quoted by AJ (355), but not
taken as a meaning to this dictionary; however, see also the derived noun
sizgirma ‘ocMesiHUE, U3/,eBaTeIbCTBO | znecanie sie¢, drwiny, naigrawanie
si¢’ and ‘scoffing at, mocking at, laughing at’, respectively in both dictio-
naries (KRPS 488 and AJ 356).

63 Tur. («< Ar.) Tar ‘(Mount) Sinai’ (NRTED 1187).

64 Tur. («< Ar.) balig ‘1. amounting (to), attaining. 2. adolescent. 3. adult), etc.
(NRTED 128).

65 Deu 4:2, cf. BSMS 288: Arttirmaniz ol soz listiind ki men simarlaydirmen
sizgd da eksitmdniz andan as edited in Jankowski et. al. 2019a: 301 and
translated as ‘Do not add to the word that I command you, nor take from
it’ (Jankowski et al. 2019b: 234).

66 This is an incorrect modification of the old Crimean Kipchak Karaim
translation; correctly, it should be ki kodes ulussifi ‘for you are a people’

67 This old Semitic word, for Tur. («< Ar.) Rabbi ‘my God), see NRTED (943).

68 From Tur. (+ Ar.) zapt < zabt ‘1. holding firmly; a firm hold. 2. a taking
possession of, etc. (NRTED 1272, 1268).

69 Tur. («< Ar.) Firavun <« Fira‘un ‘Pharaoh’ (NRTED 375).

70 Mistakenly dwwry’, cf. ddvirgd in BSMS 288; lines 5-13 is a citation from
Deu 7:6-9, cf. BSMS 288: [6] Ki ayruksi ulusdir sen H Tdyrind seni sayladi
H Tdnrin bolma 6ziind 6yéd uluska baréa ol uluslardan ki yiizii tistiind ol
yerniy. [7] Diigiil kopliigiiniizddn barca ol uluslardan asik boldu H sizgd
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Yazayir ki ol gizlildr [14] Rabi Tafirimiza da ol dskaralar biza ve evladlarimi-
za dunyaga degin kilma [15] sol cimla s6zlarin ugbu Tevratnini”' ve dahi Al-
lah ta‘ale Yohosua“ [16] pegambira deyir ki tek kuvitlangin’® da kiigdygin
gayat saklama kilma climlé [17] Tevratka gord ne simarladi safia Musa kulim
kayirilmagin ondan oft” yar1’* [18] ve sofi”® yar1 onifi tigin afilagaysin ctim-
14 dé ki [yiirtisafi]. Gitmasin kitabi [19] ugbu Tevratnin agziidan da okugin
an1’® gecé ve giindiz onifi iigin saklagaysin [20] kilma ciimla yazilganga

da sayladi sizni ki siz az barca ol uluslardan. [8] Ki sevgdninddn H sizni da
saklaganindan Sol ant etti atalarinizga cigardi H sizni kiiclii kudrat bildn
da yuldu seni evinddn kullarnin kolundan par‘oniy yani Misirniy. [9] Da
bilgin ki H Tdyrin oldur ol Tdyri ol inamli Tdyri saklovii ol Sartni da ol
Sagavatni sevivcildrgd da saklovcilarga micvalarin bin ddvirgd as edited
in Jankowski et. al. 2019a: 309 and translated as ‘(6] For you are a people
holy to the Lord your God. The Lord your God has chosen you to be the
most distinguished of all people who are on the face of the earth. [7] It was
not because you were more in number than any other people that the Lord
loved you and chose you, for you were the fewest of all peoples, [8] but
it is because Lord loves you and keeps the oath that He swore to your fa-
thers that the Lord has brought you out with a mighty hand and redeemed
you from the house of the slaves, from the hand of the Pharaoh king of
Egypt. [9] And know that the Lord your God is God, the faithful God who
keeps covenant and compassion with those who love him and keep his
commandments to a thousand generations’ (Jankowski et al. 2019b: 240).

71 Deu 29:29, cf. BSMS 288: [29] Ol yasirinlar H Tdyrimizgd da ol dskdrdldr
bizgd da oglanlarimizga dunyaga degin kilma Sol barca sézldrin usbu to-
raniy as edited in Jankowski et. al. 2019a: 350 and translated as ‘[29] The
secret things belong to the Lord our God, but the things that are revealed
belong to us and to our children forever, that we may do all the words of
this law’ (Jankowski et al. 2019b: 270).

72 The spelling of the letter gimmel without a raphe in the suffix -gin demon-
strates the reading kuvqit like in Turkish, cf. Tur. (« Ar.) kuvvet ‘strength,
power, force) etc. (NRTED 692), and not like phonetically adapted CKar.
quvat (A] 323).

73 CKar. ofi ‘right’ (A] 258).

74 CKar. yar1 ‘to, towards), see yar1 ‘direction’ (A]J 450).

75 CKar. sofi ‘left’ (A] 460).

76 hny, but it is possible that the final aleph looks like het.
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gora anda ki ol vahtta ofarirsin gol [21] yollarifini da ol vahtta afilarsin””.
Ve Mel'ahi pegambar pegambir- [22] ldrifi songusinifi eli ilédn yazayir ki
saginifiiz Tevratin Musa kulim- [23] nifi ki simarlarim afiar Horevda”® ra-
simlér ve gara‘atlar. [24] [Muna men]”’

[11/98b]

[1] yollarmin sizga sol Eliyah®® pegambari gelmasinddn o giina kiyamat
giinti Rabinif [2] ol biiyiik da ol korkuvli®'. Ve David pegambir dé yazayir
ki Tevrat1 Rabinifi [3] tamamdir kaytarir canni gahadatli kitab: Rabinin
haktir akil[[1]]Jandirir [4] ahmakni rdsimlari Rabinifi dogrudirlar gani idérlar
goniilni simar1 Rabinin [ 5] paktir yarik idar gozldrni. Korkuvu Rabinifi {h}
aruvdir®® durur dunyaga degin [6] sara‘atlar: Rabinifi gerciktir hak oldu-
lar birga®’. Ve dahi cimla pegambarlér [7] Tevratii hakligina ve batil ol-
mayacagina sahadatlik idarldr. Cevab [8] afilanildi uzatmanin iktizas: yok.

77 Jos 1:7-8, cf. BSMS 288, vol.II, f. 1a: [7] Tek kuvatlangin da kibdygin asri
saklama kilma barca ol Toraga kérd ki simarladi sana Mose kulum kayiril-
magin andan oy yari da son yari aniy ucun 6gringdysin baréa ki yiiriisdn.
[8] Ketmdisin bitigi usbu Toraniy agzindan da oxugin ani kiin uzun da
kecd aniy ucun saklagaysin kilma barca ol yazilganga kérd anda ol vayt-
ta oyarirsin Sol yollarinni da ol vaytta anlarsin.

78 Written without a raphe; Heb. 271, Horeb or Choreb, where God made
a covenant with the Israelites (Deu 5:2).

79 mwnmn; muna men frequently occurs in the CKar. Bible, e.g. muna men
caypaydirmen ‘I shall destroy’ (Gen 6:13), see footnote 81.

80 ’lyh; this Heb. form in the biblical citation contrasts with the Islamic name
Ilyas of this prophet, see. 7:3, 8:3 and 6:8.

81 Mal 3:22-23, cf. BSMS 288, vol. I11, f. 156a: [22] Sagininiz Torasin Mose ku-
lumnin necik ki simarladim ayar Horevdd barca Yisra’el iistiind rdasimldr
da Sara‘atlar. [23] Muna men yibirirmin sizgd $ol Eliya ol navi’ni kelmdstdn
burun ol ulu da ol korkuvli kiinii H-niy.

82 As is evident from the Crimean Kipchak Karaim translation, this is the
Trk. word aruv ‘good, well-known in CKar. in the meaning ‘clean, pure’
(AJ 50); the spelling with the prosthetic h- is ungrounded, though some
CKar. words are spelled so.

83 Ps.19:8-10, cf. BSMS 288: [8] Torasi H-niy tiigdldir kaytarir janni taniklik
bitigi Adonayniy inamlidir uslu etdr hayvanni. [9] Micvalari H-niy dog-
ridirlar sevindirirldr kéniilni mi¢vasi H-niy aruvdir yarik etdr kozldrni.
[10] Korkuvi H-niy aruvdir turur dunyaga degin Sara‘atlari H-niy koniidiir
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[9] Musliman halkinifi bir ‘acayib lakirdilar: vardir.

[10] Derlir ki dort kitab haktir deyi onlar Tevrat Zebiir®* Incil Kuran
Tevrat [11] Musaya verildi Zebiir Davida Incil Yisaya®® millit Nasranin
ya‘ne Nocri®® [da ol]*” [12] Hiristiyan halki Davidifi halki kim oldugin
bilmayirlar lakin deyirlar ki [13] Davidifi halki kayb olmistir deyi ve de-
yirlar ki yokarida yazdigimiz gibi [14] ti¢ kitab battal olir hak ve ahir din
Kurandir hang ki ahir zaman pegam- [15] bari Muhamadii eli ilan veril-
di deyirlar ve deyirlar ki sindi sizifi elifiizdéki [16] Tevrat ve Nasraninlarifi
elindiki Incil ve dah1 Zebiir tibdildir Hak tarafin- [17] dan verildigi gibi
degildir deyirlar sizif dvalki kamilldrifi tabdil idiip [18] gendildri bildiklari
gibi uydurmiglar deyi zira deyirldr ki o kitablarii [19] i¢indd Muhamédin
geldcagi yazili idi siz Muhamidé inanmadifiizdan o cevablari [20] ¢ikarip
ettifliz deyi ve istadifiz gibi tabdil ettifiiz deyirlar.

[21] Bunlara karsilik.

[22] Iptida dort kitab dedifiiz®® yafilistir olsa ii¢ kitab olacak [23] din gdstiirin
{ic millit zaft ittigi onlar Tevrat Incil Kuran [24] lakin Zebiir kitab olip
baska{ca} millata verildigi yoktir garcak®® onu David

[12/99a]

[1] pegambér yapmustir lakin ona Tevrat gibi koktan verilip din ayirtip [2] bir
millata mahsus olinmig degildir ve David pegambar calgiya [3] caganaya
kamil ve havis idi 6yld oldugindan gendi ve calgicilar1 [4] Asaf Heman

rast boldilar birgd as edited in Jankowski et. al. 2019a: 412 and translated
as ‘[8] The law of the Lord is perfect, it converts the soul; the testimony of
the Lord is sure, it makes the beast wise. [9] The commandments of the
Lord are right, they rejoice the heart; the commandment of the Lord is
pure, it enlightens the eyes. [10] The fear of the Lord is clean, it endures
forever. The judgments of the Lord are true and righteous altogether’ (Jan-
kowski et al. 2019b: 330).

84 zybur.

85 See the footnote at 6:11.

86 Heb. "y ‘Christian’ (CT 435), a vocalized word.

87 An indistinctive word, the reading is tentative.

88 ddygygyz.
89 grgk; this word occurs here in the meaning of the Tur. ger¢i ‘although.
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Yedutun®® tizaralarina Allahif gafa‘ati konup dirli diirli [5] ibadét yollu
ilahildr Pisalmoslar ve vazlar soylddilar ve David pegambdrin [6] bagina
dirli ve diirli kazalar geldikta ve kosuldikta soyladig[[i] mahtov- [7] laridir
0 Zebiirini gendi Yisra’el dili ilain David pegambérif yazdig gibi [8] bi-
zim elimizde tdkmil vardir ve David pegambarin gendisi Bene Yisra‘eliii
[9] padisahi idi [g]endi dahi Tevrat yolu ild gezir idi ve Zebiirif i¢inda
[10] dah1 Tevratiii hakligin ve ‘azizligin soyldyir kayta Tevrata karg1 geldn-
lard [11] Allahifi dugsmanlari deyiip onlari siayir. Ve bu Zebiir gibi dahi sa-
yir [12] pegambarlérifi elldri ildn yazilan pegambarlik kitablar: vardir biri dd
mahsus [13] gendi bagina bagka diirlii din 6gratméz ciimlédsi Tevrati dutufi
deyi tambah [14] idarlar. Ve bu Zebiirifi ‘aynist dahi Nasraninlarda tarcim®
olinmigtir. [15] Ve bizim ve dahi onlarifi ibadétimizii®® ¢cogu Zebiirdandir.
Oldi ki [16] Zebiir 6taki kitablar gibi mahsus bir millata din 6gratmaya ver-
ilmis- [17] tir dediklarinif asli yoktir. Ve ekinci sizifi Tevrat 6yld ki Musa-
[18] mif yazip verdigi Tevrat degildir tabdil olinmistir dediklérinin [19] dé
asli yoktir. Ispad. Aleksander Makedonnini®* glintindén soii [20] Misir han
Talmay®* han Yerusalemden yetmis Yisra’el karti getirtip [21] Tevrati ve dahi
sayir pegambarlérifi kitablarin getirtip tarcim idiip [22] alip kalip sdhadét-
lik itmigtir ve dahi ondan sofi gelan hanlar [23] ve kesarlar®® padigahlar ve
bu savkatli padisahimizifi gliniind dek eki [24] bifi yildan ziyada sdhadatlik
veriip geldyirldr ‘ayni bizim elimizdaki

90 Asaph, Heb. 7o8, Heman, Heb. 1127, and Yeduthun, Heb. ™, mentioned
in the Bible, were responsible for playing instruments for sacred songs,
e.g. Ps. 39:1, 50:1 and 88:1.

91 Cf. Tur. (« Ar.) tercime ‘an interpreting or translating’, etc. (NRTED 1148).

92 Mistakenly ‘ibaddtimizififi.

93 ’lyksndr mqydn nyg, i.e. from Heb. ppn 9m035%; Alexander of Macedon
or Alexander the Great (336-323 BC).

94 b1 which is the Heb. name ’r_:?:j of a ruler of the Ptolemaic dynasty, here
Ptolemy I Soter (303-282 BC); Ptolemy became the ruler of Egypt after
Alexander’s death in 323 BC.

95 Heb. %R ‘Caesar, emperor, Czar, Kaiser’ (CT 573); the pronunciation kisar
is also possible.



The Sayings of Pleasure. A Crimean Turkish Karaim Polemic Treatise... 119

[13/99b]

[1] Tevrat ilin barabérdir. Ve dahi Incil Yisanifi giiniind4 yazilan Incilifi gen-
didir [2] anda tébdil oldugu yoktir onlar tébdil oldugin nerdadian duydular
hég akli- [3] miz kesmayir 6yld isa bizé ¢ikarip gostiirsinlar ki Tevratii Ze-
biirifi ve dahi [4] Incilifi eski surat: bu idi siz bu yerliri tibdil ittifiiz deyi.
Onlar [5] bizd nash ki soylarlar Tevrat tabdildir deyi biz da 6yla deriz ki
sizifi [6] d4 bu eliflizddki Kuran balki Muhamedifi yazdigi Kuran gibi de-
gildir deyi balki [7] soniuna sizinkildr di tabdil ettildr ve Tevrat verildikta
gizli veril- [8] madi dskérd verildi ve ciimld millatldr hakligina sdhadatlik
iddyirlir. [9] Yok deslar idi ki Allah ta‘ale Tevrat siza verdi ve Incili Nas-
ranind verdi [10] Kurani biza verdi hér gézifi dini gendind mibarek olsin
hér giz gendi dinin [11] hak bilip dutsin bir birinifl dinini batildir tdbdildir
hususa ki [12] yalandir demésinlédr deséldr idi ma‘na degil idi. Allah ta‘ale
tez glindé [13] yakin vakitta Cefanya’® pegambarifi eli ila soyladigi cevabi
kisa idi. Ki [14] ol vakitta aylandiririm millatlara pak dil cagirma ctimléléri
adi ilan Rabi- [15] nifi kullik etmd afiar bir pay1®”. Da olir Rabi hanga ctim-
14 yer iistiina

[16] Ol giinda olir Rabi bir ve adi1 bir.”® Amin.

[17] Firmazonlar derldr ki pegambarligin ve Hak tarafindan kitab ve din {.}
[18] verilmasinif asli yoktir deyi. Kargilik.

[19] Bellidir ki insan ve hayvan mabaninda®® tarbiya lazimindandir tar-
biya [20] olmadik¢a sart tizdrd olmaz. Ve tarbiya deméktd disartin lazim-
dir [21] adam gendi gendin térbiyd verméz. Onifi ti¢in insan evladlarinin
biri [22] birindén ¢ok farklar1 olayir kdylii adami yaban adamindan ‘aladir

96 Heb. Moy, the ninth of the twelve minor prophets in the Bible.

97 Zeph 3:9, cf. BSMS 288, vol. III, f. 145a: Ki ol vaytta denisirirmin uluslarga
aruv til cakirma barcalari ati bildn H-niy kulluk etmd anar bir pay ‘For
at that time I will convert the peoples to a pure language that all of them
call in the name of the Lord, to serve Him with one share’

98 Zec 14:9, cf. BSMS 288, vol.III, f. 153a: Da bolgay H yanga baréa ol yer
iistiind ol kiindd bolgay H bir da ati bir ‘And the Lord will be king over all
the earth; on that day there will be one Lord, and his name one’

99 Mebani is the plural of the Ar. mebna as used in Turkish, with the basic
meaning ‘building, structure’, but also ‘foundation, cf. NRTED (742).
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100 [

sahar'®® [23] adami koyliidédn ‘aladir beglarif yanina hizmat iddn saharlidan
‘aladir. [24] Ve dahi kiinldrin bir birindan ‘alaligi térbiyanin ziyadaligi ilandir
[25] ve ekinci gendindén yokaridan ¢ekinmak korkmak ildndir. Endi belli-

[26] dir Allah ta‘ale iptida Adam ataga bir eki simar simarladi térbiya

[14/100a]

[1] ti¢in onu bozdi gitti gendi aklinifi hokiimiincd akibat bir kag daviirdian

191 etti salt Noah ilian evladlarin kaldird: insan toku-

sofi [2] evladlarin [kayb]
mu kayb [3] olmamas: {igin onlara da bir ka¢ simar simarlad: onlarifi da
evladlar1 [4] sofiuna bozdilar bu husustan 1ktiza oldu ki dunyada bir belli
beyan [5] din verip kitab da verip yazmasina zira insan evladinif tabi‘ati
uygun- [6] s1iz olduguna vicudimif karigikhigindan iktizadir ki ofia bir ni-
zam [7] ve tarbiya. Ve bellidir insan evladi dahi ctimldsi bir akilda degildir
[8] kimi ¢list olir kimi kaba olir onif iigin hér gaz akil ferasetd mustahak
[9] olmaz onin {igin 1ktiza oldu Hak tarafindan bir dogru yol ve nizam
[10] verilmaya zira bellidir insan mabaninda akillar uyamadigindan'®? in-
san evladi- [11] nifi verdigi nizami da uygunsiz ve tdbdil olir ve nash in-
san nerada'®® [12] tarbiya alsa ofia goré olir oyld da bildigi afiladigi aklinifi
karari- [13] na goré olir akli yerismadigind inanmaz ve husustan ¢ok seydan
be- [14] habar olanlar olir onifi ti¢in Hak tarafindan pegambirlik ehsan'®*
olundu ki [15] akil yerismadigi sirlar1 bildirmasina ve bellidir pegambarliga
da [16] mustahak olgan akil feraset sahabu olmali hdr adam da bufia ma-
lik ola- [17] maz onif ti¢in 1ktizadir 6yld mustahak olmayan da goriip okip
bilip [18] aflasin. Bizim bu cevabimiz Allahifi varligina inanip ve dunyani
yaratil- [19] digina inanganga. Dini [iman1]'°® olmayan asi kimséya {n} va-
siyatimiz yok [20] bir kafir ki dibidiiz Allah[[a]] inanmasa ve dahi Allah[a]
manip dunyamifi [21] yaratildigina inanmasa bizim onif ildn sohbétimiz
olmaz onlar [22] bizd gord hayvandan betédrdir onlar dunyay: diistir degdn

100 CKar. (+ Tur. « Per.) sdhdr ‘town; city’ (AJ 373).

101 Mistakenly kayd.

102 Because of the lack of vocalization, this word may also be read uymadigin-
dan ‘as it does not fit’

103 n’rd’, which may be read ndrddd or ndrdd ‘where’

104 Tur. (+ Ar.) ihsan ‘1. favor, benevolence; kindness. 2. gift) etc. NRTED (520).

105 ’mny, which suggests the reading amani, which does not have sense here.
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sagkinlar [23] ilan barabérdir biz ki aklimizifi kestiginddn ma‘ada baba-
larimizinl [24] dedéldrimizii nasi‘atlarina ve cevablarina inanmak boy-
numizifii borcidir

[15/100b]

[1] zira bizim babalarimiz Avraham Yichak Ya‘akov Mose Aharon David Sel-
omo [2] dunya dirdkldri Allahiii varligin birligin 1spad ittilar ve dunyaniii
[3] yaratildigina ikrar ittildr ve pegambarligi beyan ettildr onif [4] igin boy-
numiziii borcidir ki Allahif Tevrat sérefind iman getirmak

[5] ve sitki ve dogru gondil ildn mnanmaliyiz ki hak ve dogru-

[6] dir dunya harap olmak miimkindir Tevrat battal olmak

[7] miimkin degildir zira Allahif kelamidir Allah

[8] ta‘ale merhameti ve giinldmasi ildn

[9] Tevrat1 eski ragbetind getirip

[10] avilki daviir[nif]'°® suradina

[11] sindi hor oldugu

[12] glinlari unut-

[13] tira

[14] Amin.

[15] 5576 15 av'®’

106 Mistakenly daviirnini.
107 Le. CE 9 August 1816.
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2.2. English translation

[1/93b]

(1] The sayings of pleasure. [2—5] It explains how the Israelites dispersed and
separated into the Rabbanites and Karaites. Second, it is the answer to the
question raised by the Christians why we do not believe in Jesus the Messiah.
[6] Third, it is the answer to the Muslims who say to us that our [7] religion
is false, and the true, and right, and the final religion is theirs. [8-9] Fourth,
it is the answer to the Freemasons who say that religion is an untrue thing.
[10] All this is argued in the form of friendly discussion without quarrel
and obstinacy, [11] as it should be done among the wise men.'*® [12] How-
ever, if it comes to religion, people speak confusedly [13] and disgracefully.
[14] Pleasant words are as a honeycomb,

[15] sweet to the soul, and health to the bones.

[16] They are all plain to him who understands, and right

[17] to those who find knowledge.

[2/94a]

[1-2] The reason of the division of the Israelites into the Karaites and Rab-
banites. [3] The Rabbanites say that there are two kinds of the Torah'*’,
one [4] written and the other revealed orally. [5] The written one is Mo-
ses’s [6] Pentateuch. [7-8] The one revealed orally contains the answers''°
which have been written down in the Talmud and Mishnah. They argue
that it is because the Torah revealed by God Most High to Moses has been
written in a short and hidden way, [9-12] and its meaning was exposed oral-
ly. However, He warned that He gave the answers orally to teach the Israel-
ites of mature age and it is not allowed to write them on paper. [13-14] Af-
ter Moses had received it, he taught his disciple prophet Joshua, Eleazar,
Phinehas and the seniors. [15] They passed their knowledge to the mature

108 Lit. ‘as it is the history of the wise man’.

109 This word is used in this translation for Tur. (« Ar.) Tevrat whatever its
designation is, i.e. ‘the Pentateuch) ‘the Tanakh’ or ‘Mosaic Law’.

110 Cevap ‘answer), in addition to its principal meaning ‘reply (to a question)},
is also used in the treatise as ‘statement; utterance; expounding’
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people of their generations and in this way [16], it was transmitted from
generation to generation, at the days of the judges, [17] prophets and kings,
and at the time of [18] the First Temple and the Second Temple. After the
Second Temple [19] was destroyed, [20] all Israelites were enslaved and dis-
persed in all parts of the world.

[3/94b]

[1] Then the great Rabbi Yehuda ha-Nasi and his men [2] were so wise that
they ordered writing down all what was passed orally [3-4] on paper in fear
of forgetting it and losing the ability to understand its sense due to the scat-
tering of the people and decline of knowledge and wisdom. [5] For this pur-
pose, he ordered that all mature people and rabbis of the Israelites [6] with
no exception should [7] tell what they heard and knew. [8] So they wrote all
they heard and knew. As a result, the Mishna [9-10] came into being, and
in this way, they accepted all written answers as if they were transmitted
from Moses. [11-12] They started saying that this is the sense of the Torah
and without looking at it nothing can be understood from the Torah, as it
is incomplete, and [13] the Mishna is needed. They said that without it the
Torah is like a cup without a handle. [14] They said that he who defies the
Torah should be beaten [15] and he who defies the Mishna should be put
to death. To the Mishna, [16] they later added the Gemara to form the Tal-
mud as [17] if it were the sense and the strength of the Mishna. This is why
[18] they observe these [books] and do not respect the Torah too much, and
this is why they are called [19] Rabbanites, that is they rely on the answers
of the rabbis. [20-21] In contrast, the Karaites are called so because they
claim that there are no grounds to maintain that God Most High revealed
two kinds of the Torah to Moses; He revealed only one Torah.

[4/95a]

[1] This is the revealed written Torah and [2] there are no grounds to claim
that there is an orally revealed Torah. The Torah is one, [3] complete, and
there is no need for another. All its meanings are clearly [4] contained in it.
It is true that in some places the sense seems to be hidden, [5] but we do not
understand it because of deficiency of our wisdom. Despite this, [6] we study
itand find examples in the books of other prophets, [7] and try to explain as
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far as our wisdom makes it possible, [8-9] but we do not invent a Torah as
we like and do not defy God. We are not in a position to give answers that
the Torah does not give, neither supplement it nor reduce. [10-12] A clear
proof for the untruthfulness of all they wrote in the Mishna and Talmud is
that if everything was taken from Moses, the answers of a rabbi would not
contradict the answers of another. If everything had been revealed to Moses,
this would not have been so. [13] For instance, one says of something that it
is unlawful, while another say it is lawful; one [14] says it is light, while an-
other says it is heavy. If everything was ordained by God [15] and accepted
by Moses, why they should write differently. [16] Secondly, if the Mishna
and Talmud are the meanings of the Torah, why [17] the Torah has lacunae
to supplement and passages to reduce. [18] Thirdly, there are answers in the
Mishna and Talmud that are contradictory to the common sense. [19] For
this reason, after the compilation of the Mishna and Talmud was complet-
ed, [20] some Israelites departed and did not accept the Mishna and Tal-
mud. [21] They declared that they do not believe that the [newly] written
things are true [22] and they relied only on what was accepted by Moses.

[5/95b]

[1] They said that they understand everything from the Torah and do not
need anything else. [2] They were called Karaim, since they referred to the
Torah [3] as Mikra ‘Scripture’ and this word denotes the people of Scrip-
ture. However, we also admit [4] that the commentary on the Torah was
given, and Moses [5] surely explained the sense of the Torah to the mature
and educated Israelites, [6] and it is also possible that he gave the explana-
tions written on paper, and those who came later [7] taught and instruct-
ed the mature people of their generations, [8] and wrote commentaries on
the Torah. But [9] at the time when our ancestors defied God Most High,
[10] God Most High sent them to the hands of other peoples to [11-13] suf-
fer. Finally, they turned to be slaves in their own states, their possessions
were plundered and the enemies burnt many of their books. [14] Thus, apart
from the Torah that survived from the time of the prophets, we have nine-
teen books at our disposal at present. [15] In the aftermath of slavery and
many long-lasting calamities, there are hardly any perfect men among us.
[16-18] We went short of sagacity. Those who remained experienced various



The Sayings of Pleasure. A Crimean Turkish Karaim Polemic Treatise... 125

difficulties in understanding some meanings of the Torah and everybody
started interpreting it as he could understand. There were [19] some plac-
es on which there was no common agreement, so they started disputing
with each other. [20] [Especially] after the prophetic period in Israel had
come to an end, [21] the disputes grew, and this resulted in the division of
the people into two groups. [22] With the completion of the Mishna and
Talmud, most people joined

[6/96a]

[1] their followers, because they showed an easy road and developed new
customs. [2] However, wise people who feared God and had deep faith
[3] did not leave the old law and did not depart from the Torah. They ac-
cepted neither the Mishna [4] nor the Talmud. They finally separated in the
year 4400 [5-7] which corresponds to the year 640 of the Christian calendar
in Muhammad’s time, in the days of our lord Anan ha-Nasi,'"" so that they
stopped marrying their daughters to them [8] and eating each other’s meat.
God willing, Messiah and the prophet Elijah [9] come and reconcile them,
amen. [10] Sometimes the Christians argue with us asking why [11-12] we
have not believed in Jesus. The answer: [13] We have twenty-four books
of the prophets. [14] We recognize all answers they give as true and cor-
rect. [15] It is impossible that the true answers in one are false in another.
[16] They all say that when the Messiah comes there will be one language
and one religion in the whole world, [17] and there will be neither war nor
strife, and the Messiah [18] will rebuild Jerusalem, and rebuild the Holy
Temple, [19] and the Israelites will be recruited all around the world. The

111 1 Nisan 4400 corresponds to 31 March 640; thus, this equivalence is cor-
rect. Muhammad died in 632, therefore Muhamednifi giinldrindd ‘lit. in
Muhammad’s days) strictly speaking, is inexact. However, the author may
have had Muhammad’s era in a large sense in mind. Despite this, the dat-
ing of Anan ha-Nasi’s activity to the middle of the 7th century is inexact.
The years of the birth and the death of Anan ha-Nasi are unknown, but
his activity is dated to 754775 or 758-767 (Schur 1992: 21). The question
if Anan ha-Nasi may be regarded as the founder of the Karaite religion is
debated, but this is the Karaite tradition even at present (Zajaczkowski
2006: 7).
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fortress of Zion will also be rebuilt, and [20] David’s throne will be set in
it to exist forever. [21] Water will spring from the ground under the Holy
Temple and turn to a great

[7/96Db]

[1] river. Fruit trees will grow along this river and [2] will produce fruits
every month. The walls and gates of Jerusalem will be constructed from
good, precious stones, [3] the sacred ark with God’s Ten Commandments
will be installed, the prophet Elijah [4-5] will come to give advices; evil
thoughts will abandon the heart of the First Man, everybody will recog-
nise God and [6] serve Him sincerely, and people will instruct each other,
[7] saying not, ‘Find God;, but will recognise and understand Him. [8] Sin
will not remain on earth, all nations will pilgrim to Jerusalem, [9] follow
the path of the Torah given by Moses the Anointed [10] and his path, and
other nations will travel to Jerusalem [11] to follow the path of the Torah.
In the days of the Messiah, there will be the last day, [12] and the deceased
will be revived and will rise from the dead, and the scales and judgement
will be established at the valley river of the Mount of Olives in Jerusalem.
[13] Those who defied God will experience [His] anger and their bodies
and souls [14] will suffer, but those good men who on the days of the new
moon and on Saturdays went to [15] worship God will surely rise, walk and
see many strange things, [16] as it is written in the Book of Yoel, [17] And
it shall come to pass afterward that I will pour out my grace on all flesh;
[18] your sons and your daughters shall prophesy, your old men shall dream
dreams. [19] And your young men shall see visions. And even on the male
and female servants in those days [20] I will pour out my grace’ Now we
see that nothing of these [21] has been realised. Therefore, in these circum-
stances, we are waiting for the Messiah [22] and we pin our hopes on God.
God has not deprived us totally [23] of His providence, but surely, we are
suffering torment because of our sins.

[8/97a]

[1] In the time known to Him, owing to the memory of our fathers Abra-
ham, Isaac and Jacob, [2] He will show mercy to us saving us from slavery
[3] and returning us to our lands, sending to us the prophet Elijah and the
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Messiah, David’s son. [4] The events described in the books of the prophets
will be realised. [5] They say that we deliver proofs for the sayings of other
prophets pointing to Jesus, [6] but these have other meanings as well and
we need not speak about them. [7] We are waiting for the coming of the [ap-
pointed] Messiah as [8] it is written in the Book of Isaiah, ‘The believer shall
not hasten, and A little one [9-10] shall become a thousand, and a small
one a strong nation; I the Lord will hasten it in its time. [11] The Muslims
say about our religion that [12] it is false and that their religion is true and
final. The answer: [13] You yourselves testify that Moses is a prophet and
that [14-15] the Torah is God’s word, as well as that the first book revealed by
God in the world is this. If it is God’s word, [16] how it may be false. If you
say that we have not [17] observed God’s commandments and for this reason
He invalidated it and revealed another book to you, [18-19] how God’s word
may be false even if we had defied Him. God is one and His answer is one.
He [20] does not change, and his word does not change, even if [21-22] we
defied Him and He has deprived us of His providence. If [you say that] He
liked you and revealed the Torah to you because it was needed, how it is
possible that all prophets after Moses [23] witnessed the truth of the Torah,
and [at the same time] abandoned its path.

[9/97b]

[1] If you say that He revealed the Torah in accordance with the nature of
your people and the conditions of that time, [2] but thereafter He saw that
the world"? had become corrupt, and revealed the Psalms and then the
Gospel, and finally sent your [3] prophet who was the last prophet and re-
ceived the Quran which is the true and the last religion, [4] we say that if
you insist that the religion may change according to [5] the circumstances
of the time, your Quran may also turn to be not the final book. [6] As
a matter of fact, the world is turning corrupt from generation to genera-
tion, and it is evident that [7] your people of the time of your prophet are
not like your present-day people. As we wrote, [8] people turn corrupt with
time, so the Quran may also become false [9] and according to the circum-
stances of the time another book may be revealed through another prophet.

112 Lit. ‘time’
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[10] In the same way, after a few generations that new book may also be-
come false, [11] and after it a new one, and so forth, it may go without end
and limit. [12] However, as it is proved by the sages, any endless [13] thing
is false. Therefore, we must approve one as the first and the last. [14] How
is it that God Most High in His kindness, mercy [15] and generosity created
the world, [16-17] upholds it and does not destroy''* because of sinfulness
and defiance of His people, although, He is angry with His people? Due
to His great mercy and [18] kindness, it was needed to establish order and
religion in the world, [19] because from the time of Adam till the time of
Abraham there was no man [20-21] as God would desire. It was only Abra-
ham who in his wisdom and sagacity understood and learnt God’s existence
and oneness, and did not spare himself whatever misfortune and calamity.
[22] He announced God’s existence and oneness to the world and behaved
as God had desired. [23] This is why God Most High liked him and made
a covenant with him.

[10/98a]

[1] He declared his son Isaac, Jacob and their sons a holy people and [2] sent
them to Egypt, [made them be] scoffed. There they waited for a due proph-
et, and through him [3] He made an announcement at the Mount Sinai
to six hundred thousand adult [4] men. On that day He gave Ten Com-
mandments and the Torah to Moses. It is written [5] that ‘Do not add to
the word that I command you, nor take from it’ It is also written that ‘For
you are a people holy [6] to the Lord God. The Lord your God has chosen
you to be to Him distinguished of all [7] people who are on the earth. It is
not because you were more in number than any other people that the Lord
loved [8] you and chose you for you are the fewest of all peoples, [9] but
it is because Lord loves you and keeps the oath that [10] He swore to your
fathers that the Lord has brough you out with great power and redeemed
you [11] from the catch of slavery, from the hand of the Pharaoh king of
Egypt. And know that the Lord [12] your God is God, the faithful God who
keeps the covenant and kindness [13] with those who love Him and keep

113 These words, i.e. harap etmdyir, are repeated twice in two sentences fol-
lowing one after another.
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His commandments to a thousand generations. It is also written that “The
secret things belong [14] to the Lord our God, but the things that are re-
vealed belong to us and to our children forever, [15] that we may do all the
words of this Torah’ And God Most High said to prophet Joshua [16] ‘Only
be strong and be very forceful to keep all [17] according to the Torah that
Moses my servant commanded you. Do not turn from it to the right hand
[18] or to the left. In this way, you may understand wherever you go. This
Book of the Torah [19] shall not depart from your mouth, but you shall
read it day and night, so that you may keep [20] doing all that is written
in it. For then you will make your [21] ways prosperous, and then you will
understand. And He wrote with the hand of Malachi, [22] the last prophet,
‘Remember the law of my servant Moses, [23] the statutes and command-
ments that I commanded him at Horeb. [24] Behold,

[11/98b]

[1-2] I will send you the prophet Elijah before the great and awesome day
of the Lord comes. And the prophet David also writes that “The Torah of
the Lord [3]is complete, it converts the soul. The book of the testimony
of the Lord is true, it makes the [4] fool wise. The commandments of the
Lord are right, they make the heart rich; the commandment of the Lord
is [5] pure, it enlightens the eyes. The fear of the Lord is clean, it endures
forever. [6] The judgments of the Lord are true and righteous altogether’
All prophets witness that [7] the Torah is true and is not false. The matter
[8] is understood and there is no need to continue. [9] The Muslims per-
sist in repeating one strange thing. [10] They say that the four scriptures,
that is the Torah, Psalms, Gospel and Quran, are true. The Torah [11] was
revealed to Moses, the Psalms to David, the Gospel to Jesus, that is to the
Christians, and that [12] the Christians do not know who David’s people
were. However, they say that [13] the people of David disappeared, and they
say—as we have written above-[14] that the three scriptures became false.

1 is the Quran which was revealed to the

The true and the last scripture
last [15] prophet Muhammad. They also say that the scriptures which are

in our hands, that is [16] the Torah and the Gospel of Christians, as well

114 Lit. ‘religion’
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as the Psalms have been changed, [17] and are no longer like those given
by God. They say that our ancestors'® change them [18] and invented ac-
cording to their understanding. They say that in these scriptures [19] the
coming of Muhammad was written, but as we have not believed in it, we
removed [20] these matters and changed as we wanted. [21] The answer to
these: [22] They initially spoke about four scriptures, but there are three
scriptures'® for each of the three religions [23] of three peoples who ap-
prove the Torah, Gospel and Quran, [24] while the Psalms were not given
to another people'”. In fact, they were composed by the prophet David,

[12/99a]

[1] but it was not revealed from Heaven like the Torah to establish religion
[2] for a people. The prophet David was skilled and fond of musical instru-
ments."® [3] God’s gift was granted to him and his musicians [4] Asaph,
Heman and Yeduthun so that they composed various [5] hymns and psalms,
and preached sermons. [6] Whenever any troubles happened to the prophet
David, he performed his eulogies. [ 7] The psalms composed by David in the
language of Israel are also [8] fully preserved in our possession. The prophet
David was at the same time the king of Israel. [9] He walked the path of the
Torah, and in the Psalms [10] the truth and the holiness of the Torah is pro-
nounced. The opponents of the Torah are called [11] God’s foes, and they
are denounced. There are also other books like the Psalms [12] written by
the hands of prophets which [13] do not instruct another religion but call
for keeping the Torah. [14] The Psalms were translated by the Christians
and [15] many of our and their prayers consist of the Psalms. As a result,
[16] your assertion that the Psalms were revealed to a separate nation with
the purpose of instructing religion like the other scriptures [17-18] is ground-
less. Your assertion that our Torah was changed and is not the same as the

115 Lit. ‘matures’.

116 This sentence is ambiguous.

117 This sentence is clumsy.

118 Ms ¢algiya caganaya, from Tur. ¢alg: ‘musical instrument’ and Tur. (« Per.)
¢agana ‘1. rattle composed of metal discs mounted on a wire, used by danc-
ers in beating time. 2. small metal castanet. 3. small tambourine’ (NRTED
238 and 236).
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Torah written by Moses [19] is also groundless. The proof: After the time
of Alexander of Macedonia, [20] Ptolemais, the ruler of Egypt, has brought
seventy seniors from Israel, and brought [21] the Torah and the books of
other prophets, ordered their translation, [22] and approved them. All rul-
ers, kings [23] and monarchs who followed him including the majesty of
our present-day monarch [24] have also been approving it for more than
a thousand year, and this scripture is

[13/99b]

[1] identical to the Torah that we are keeping. The Gospel is also identical to
the Gospel written at the time of Jesus, [2] it has not been changed. Where
did they hear that these scriptures were changed? We do not have [3] an idea.
If this is right, they should deliver the old books of the Torah, the Psalms
[4] and the Gospel to show to us to prove that these are original, and some
parts have been altered by us. [5] In the same way as they say that the Torah
is changed, we can say that the [6] Quran they have may not be identical to
the Quran written by Muhammad [7] and may be changed by them. When
the Torah was revealed, it was not revealed secretly [8] but openly, and all
peoples witnessed its truth. [9] If they deny this and say that God gave the
Torah to us, the Gospel to the Christians and [10] the Quran to them, let
everybody confess his own religion, regard it as sacred, [11] and not call
somebody else’s religion changed, and by no means [12-13] false. Not long
ago,"” God’s answer through the prophet Zephaniah, was quick and short:
‘For [14] at that time I will convert the peoples to a pure language that all of
them call in the name of the Lord, [15] to serve Him with one share! And
the Lord will be king over all the earth; [16] on that day there will be one
Lord, and his name one’ Amen. [17] The Freemasons say that there are no
grounds for [claiming that] there was prophecy, and that scriptures and reli-
gion were revealed by God. [18] The answer: [19] It is obvious that man and

119 yakin vakitta, i.e. ‘recently, not long ago’, probably refers to the position
of Zephaniah among prophetic books in the Bible, since he was the ninth
of the so-called Twelve Minor Prophets. In fact, Zephaniah’s prophecy is
not a recent one, it is dated to the period of Josiah’s reign (640-609 BCE),
cf. Matthews & Moyer 2005: 176.
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living creatures need training and education. [20] If there is no education,
there is no covenant. Education must be from outside, [21] man cannot edu-
cate himself. This is why there are [22] many differences between various
men. A peasant is superior to a wild man, a town [23] dweller is superior to
a peasant, a servant of a nobleman is superior to a town dweller. [24] And
their superiority to each other is related to the degree of their education.
[25] Secondly, being timid for one who is higher is related to fear. Now, it
is obvious [26] that God Most High ordained a few things to our ancestor
Adam to educate

[14/100a]

[1] him. He broke this and walked according to his own judgement. Final-
ly, after a few generations, [2—3] He wiped out his children, and it was only
Noah who was allowed to save his children in order not to annihilate the hu-
manity. He ordained a few things to them as well, but their [4] children also
broke them. As a result, it was necessary to establish a certain [5-6] religion
in the world and to reveal scripture, for man’s body and nature is confused
and he needs order [7] and education. It is also evident that not all people
are equally wise. [8] One is prudent, another is foolish, not everybody de-
serves wisdom and intelligence. [9] For this reason it was necessary that
God show the right path and create order. [10] It was because man in his
structure [11-13] cannot act prudently and the order that he creates is inac-
curate and variable. Man’s behaviour depends on where he gains education.
Therefore, he acts according to his knowledge and understanding. He does
not believe in what he cannot understand. There are people [14] unaware
of many things. God has granted [15-16] prophecy to announce and explain
secrets which the human mind cannot understand. It is obvious that only
he who has a good brain and mind may be a prophet. Not everybody is
appropriate to this. [17] Those who are inappropriate must see, read, know
[18] and understand this. Our answer is intended to those who believe in
the existence of God and the [19] creation of the world. We have nothing
to say to those who have neither religion nor faith. [20-21] We cannot en-
gage in discussion with those sinners who do not believe altogether or those
who believe in God but do not believe in the creation of the world. They,
[22] in our view, are worse than beasts, they are equal to the silly people
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who consider the world to be a mirage. [23-24] Despite the weakness of
our mind, it is our duty to rely on the advice and answers given by our fa-
thers and ancestors,

[15/100b]

[1] because our ancestors Abraham, Isaac, Jacob, Moses, Aaron, David and
Solomon, [2-3] the pillars of the world, have proven the existence and
oneness of God, confirmed the creation of the world, and announced the
prophecy. [4] Therefore, it is our duty to believe in God’s holy Torah. [5] We
must believe with the sincerity and truthfulness of heart that this is true.
[6] The world may be destroyed, but the Torah may not be false, [7] as it is
God’s word. God [8] Most High, with His mercy and desire,'*° [9-13] shall
raise the Torah to its previous glory that it enjoyed in the past and shall make
us forget of our present days of humiliation. [14] Amen. *. [15] 9 August 1816.

120 giinldmadsi, which means ‘envy-3pP0SS), cf. CKar. kiinle- ‘to envy, to grudge;
to be jealous’ (AJ 225).
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Editorial signs and symbols

{} - unnecessary text

M1 - text added by the editor
[] — text amended
Abbreviations

Ar. - Arabic

CKar. - Crimean Karaim

Heb. - Hebrew

Trk. - Turkic

Tur. - Turkish

AJ - Agtay & Jankowski 2015

BSMS - The Tanakh in four volumes, manuscript shelf number BSMS 288
in the collection of the Cambridge University Library

CKar - Crimean Karaim
CT - Comey & Tzur 2006
KRPS - Baskakow, Zajaczkowski, Szapszat 1974

NRTED - Alkim et al. (eds.) 1991

Biblical books are abbreviated to the first three letters, e.g. Gen, Exo, Deu, but
digraphs are put together, e.g. Zech and Zeph, not Zec and Zep.
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Glossary

In this glossary only the basic meanings of words which appear in the text

are provided. However, the meanings may differ or be absent from those

in the translation of the text. Hebrew words and biblical citations of the

metatextual character are italicized.

A

‘acayib ‘strange’

adam ‘man’

Adam Adam’

adit, ‘adit ‘custom, habit’

ad ‘name’

agac ‘tree’

agir ‘heavy’

agiz ‘mouth’

Aharon Aaron’

ahur ‘last, final’

ahmak ‘fool’

akibit ‘finally’

ak|il ~I1 ‘wisdom; brain’

akil[IJandir- ‘to make somebody wise’

Aleksander: ~ Makedon ‘Alexander of
Macedonia’

al- ‘to take’

‘ala ‘superior’

‘alali|k ~g1 ‘superiority’

‘alay1 ‘altogether, in all’

[‘alem] ‘world’

‘azab ‘torment’

Allah ‘God; ~ ta‘ale ‘God Most High’

altr: ~ yiiz bif ‘six hundred thou-
sand’; ~ yiiz kirk ‘six hundred and
forty’

amen ‘amen, cf. amin

amin ‘amen, cf. amen

amma ‘but’

‘Anan ‘Anan’

ani1 SEE ol

angak ‘but; only’

anda ‘there’

ani1 SEE ol

ant ‘oath’; ~ et- ‘to swear’

afiar SEE ol

aiila- ‘to understand’

aflanil- ‘to be understood’

ara ‘space between’; ~larina ‘among
them’; ~sindan ‘from among them’

ara- ‘to look for’

artik ‘already’

artir- ‘to supplement, to enlarge) cf. arttir-

arttir- ‘to supplement, to enlarge]
cf. artir

aruv SEE {h}aruv

Asaf ‘Asaph’

asi ‘sinner’; ~ ol- ‘to defy’

as|il ~ ash ‘basis; ground’

ast: ~indan ‘from below of’

agik: ~ ol- ‘to love’

agik- ‘to harry’

agiktir- ‘to urge, to make somebody be
hurry’

ata ‘ancestor; forefather’

av ‘(the month) of Ab’

Avraham Abraham’

‘ay ‘1. moon. 2. month’

aya- ‘to spare’
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ayirt- ‘to separate’

aylandir- ‘to convert’

ayn1 ‘same’

ayr1: ~ ol- ‘to become different’
ayril- ‘to separate’

<

az few’
az- ‘to turn corrupt’
azizlilk ~gi ‘holiness’

3

B

baba ‘father, forefather’

bak- ‘to look’

balik ‘adult’

bilki ‘perhaps, probably’

birabir ‘together’

barigtir- ‘to reconcile’

bas ‘1. head. 2. beginning’; ‘ay ~larinda
‘on the days of the new moon’

bagka: ~ diirlii different’

bagka{ca} ‘other’

basla- ‘to begin’

batal ‘false; invalid), SEE batil, battal

batil ‘false; invalid, SEE batal, battal

battal ‘false; invalid, SEE batal, batil

baz: vakit ‘sometimes’; ~: zaman
‘sometimes’

ba‘zi: Musliman halki ~ ‘some Muslim
people’

be-habar ‘unaware’

beg ‘nobleman’

bekli- ‘to wait), cf. pekld-

bela ‘calamity, difficulty, problem’

belli ‘evident, obvious’; ~ beyan ‘clear,
evident’

ben: ~ David ‘David’s son’

Bene: ~ Yisra’el ‘Israelites’

benzi- ‘to be similar’

bes: bes boliik Tevrat ‘Pentateuch’

betir ‘worse’

beyan ‘clear’

Beyt: ~ el-Mukades “Temple’

bil- ‘to know’
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bildir- ‘to announce’

bif ‘thousand’

bir ‘one; a; bir biri, SEE birbiri

birbiri ‘one another; each other’

birgi ‘together’

biri ‘one’; ~ ... ~ ... ‘one ..., another ...

birli|k ~gi ‘oneness’

bit- ‘to sprout, to grow’

biz ‘we’

bizim ‘our’

bizimki ‘ours’

borc ‘debt; duty), cf. boy|un

borcli ‘indebted, obligated;, cf. bor¢h

bor¢h ‘indebted, obligated;, cf. borch

boy|un ~nu: ~numiziii borei ‘it is our
duty’

boz- ‘to destroy’

bol- ‘to divide’

boliik ‘part] SEE bes

boyld ‘so; in this way’

bu ‘this’; DAT buiia, PL bunlar

bul- ‘to find’

bulun- ‘to be found’

bunlar SEE bu

buiia SEE bu

burak- ‘to leave, to abandon’

buyurul- ‘to be ordained, to be
commanded’

biitiin: imam ~lér ‘those who have deep
faith’

bityiik ‘big, great’

C

cahil ‘ignorant’

can ‘soul’

caris here ‘disgracefully’
cevab ‘answer, cf. cevap
cevap ‘answer, cf. cevab
cink ‘war’

comartli|k ~g1 ‘generosity’
ciimld ‘all’

ciinkii SEE ¢iinkii
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¢

cagana ‘1. rattle 2. castanet. 3. small
tambourine’

cagir- ‘to call’

¢alg1 ‘musical instrument’

calgic1 ‘musician, instrumentalist’

Cefanya Zephanialy’

cek-: ‘azabin ~ ‘to suffer torment;
eziyit ~ ‘to suffer torment’

cekin- here ‘to be timid’

¢1k- ‘to go out; to go up; to emerge’

¢ikar- ‘to bring out; to develop’

crralk ~g1 disciple’

Ciyon Zion’

¢olk ~gu ‘many; much’

coklik ~g1 ‘multitude’

Cuf: ~ devas ‘honeycomb’

ciinkii ‘because’ cf. ctinkii

ciist ‘prudent’

D

da ‘also, too; and, cf. da

dagil- ‘to scatter, to disperse; cf. dayil-
dag SEE Tur and Zeytiin

dahi SEE dah1

dahi ‘and, also, too; still’

David ‘David’

dayan- ‘to base on’

dayil- ‘to scatter, to disperse;, cf. dagil-
da‘at SEE visarim

dedi ‘grandfather; ancestor’

de- ‘to say’

degin ‘said; he who says, cf. deyédn
degil ‘not’

degin ‘up to’

dek ‘up to’

deri ‘river valley’

devas SEE Cuf

devsir- to recruit’

deyén ‘said; he who says, cf. degéin
deyi ‘they say, saying; that’

di “also, too; and, cf. da

dine: bir ~ ‘one piece’

didvir SEE daviir

daviir ‘generation’

digartin ‘outside’

dibidiz ‘completely, totally’, cf. dibidiiz

dibidiiz ‘completely, totally’, cf. dibidiz

dil language’; ~ince ‘in the language (of )

din ‘religion’

dirdk ‘pillar’

diril- ‘to be revived’

dogru ‘right, correct’

dokuz SEE on dokuz

dok- ‘to pour’

dordiinci fourth’

dort ‘four’

dort: ~ bif dort yiiziincii ‘four
thousand four hundred’

dunya ‘world’; ~ga degin ‘forever’

dur- ‘to stay’

dusman ‘enemy; foe’

dut- ‘to hold, to keep, cf. tut-

duy- ‘to hear’

diirli: ~ ~ ‘various; of all sorts, cf. diirlii

diirlii ‘kind, sort’; ~ ~ ‘various; of all
sorts, cf. diirli

diis ‘dream’

E

egri here ‘false’

ehli: Yisra’elifi ~ kamilldri ‘the Israelites
of mature age’

ehsan: ~ olun- ‘to be granted’

ehtibar: ~ et- ‘to respect’

ehtimad: ~ et- ‘to rely upon, to trust’

ehtiyac ‘need’

ehtiyar ‘choice, preference’

eki ‘two’

ekinci ‘second’

eksit- ‘to reduce’

Ele‘azar’ Eleazar’

el ‘hand’

Eliyah ‘Elijah’
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Eliya’ ‘Elijah’

emir: ~ it- ‘to order’

endi ‘now’

endir- ‘to send down’

eski ‘old’

esit- ‘to hear’

et- ‘to do, to make, cf. it-

etraf ‘sides’; dunyanifi ~1na ‘to all parts
of the world’

evlad ‘son; child’

eyi ‘good’

eyili|k ~gi ‘good; goodness’

ezbirdin ‘by heart; orally’

eziyit ‘torment, torture’

i
dgkdrd ‘revealed, clear’

aval SEE insan
avalki ‘first’

F

fark ‘difference’

farkl: ‘different’

fena ‘bad; evil’

feraset ‘intelligence; mind’
Firmazon ‘Freemason’
fikir ‘thought’

firagun ‘Pharaoh’

G, G

gani ‘rich, wealthy’

gayit ‘very’

gayr1 ‘other, another) cf. kayr1
gecid ‘night’

ge¢- SEE vaz

gel- ‘to come’

Gemara’ ‘Gemara’

gend ‘again’

gendi ‘own; self’

gercak ‘true’

getir- ‘to bring’

getirt- ‘to make somebody bring’

HENRYK JANKOWSKI

gez- ‘to walk’

gezdir- ‘to take somebody for a walk; to
guide’

girgik [sic] ‘although’

g4z SEE har

gibi ‘like; as’

gi|t- ~dir ‘to go’

gizli ‘secret, hidden’

gondiir- ‘to send’

goniil ‘1. heart. 2. soul’

gor- ‘to see’

gord ‘according to’

goriim ‘vision’

goriinmiis ‘seen’

gostir- ‘to show’, cf. gostiir-

gostiir- ‘to show’, cf. gostir-

govdi ‘body’

goz ‘eye’

gunah sin’

gunahkar ‘sinner’

giicldn- here ‘to experience difficulties’

giiclii ‘strong’

giin ‘day’, cf. kiin

giindiz ‘(by) day’

giinlé- ‘to envy; to desire’

H,H,H

Hak ‘God’

hak ‘true’

hakim judge’

haklik ~g1 ‘truth’

halk ‘people’

han ‘king, ruler’

hang ki ‘which’

haram ‘unlawful’

harap: ~ et- ‘to destroy’; ~ ol- ‘to be
destroyed’

{h}aruv ‘pure’

hatir ‘memory’

havis ‘1. inclination. 2. inclined’; ~ ol-
‘to desire’

hayvan ‘animal; beast’
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hazrit ‘majesty’

helal ‘lawful’

hi¢ ‘nothing; no ...

hilbit ‘surely’

hir ‘each; every’

hir giz ‘everybody’

Heman ‘Heman’

Hiristiyan ‘Christian’

hicat it- ‘to invent’

hisap ~bi ‘calculation’

hisapsiz ‘uncountable; without a limit’
hizmit ‘service’

hor: ~ ol- ‘to be humiliated’

Horev ‘Horeb, Choreb’

hokimincé, SEE hokiimiinca

hokiim: et- ‘to order’

hokiimiinci ‘according to the tenor of
hususa: ~ ki here ‘by no means’
hususdan: bu ~ here ‘as a result,

>

cf. husustan
husustan: bu ~ here ‘for this reason;,
cf. hususdan

I

ikrar: ~ it- ‘to confirm, to admit’
1ktiza ‘necessity’

mamlh ‘faithful’

mnan- ‘to believe’

mangan ‘believer’

1spad ‘proof’

I

i- ‘to be’s idi ‘(it) was’; ikdn ‘when (it)
was’; isd if (it) was’

ibadit, ‘ibadit ‘prayer, worship’; ~ it- ‘to
worship’

ibrahim ‘Abrahany’

i¢ ‘the place in’; ~indi ‘in, within, inside
of’

id- SEE it-

iddaha ‘discussion, argument, debate,
quarrel’

<

iddahasiz ‘without quarrel’

igeret ‘treatise’

ilahi ‘religious hymn’

ila ‘with’

ildn ‘with’

ilki ‘first, initial’

illaki ‘surely’

ilyas ‘Elijab’

iman ‘faith, creed’

imre: ~ no‘am ‘sayings of pleasure’
incil ‘Gospel’

insan ‘man’; [i]nsan[1] dvil ‘the first man’
iptida ‘initially, first’

istd- ‘to want’

Isus ‘Jesus, cf. Yisa, Yisah

i|t- ~dir ‘to doj cf. et-

izin ‘permision’

izzdt: ~ it- ‘to respect, to honour’
izla- ‘to follow’

K, K

kaba ‘“foolish’

kabul: ~ et-/it- ‘to accept’; ~ olun- ‘to be
accepted’

kag: bir ~ ‘some’

kadar: bir ~ ‘how many’

kafir disbeliever; who does not believe’

kahat ‘paper’, cf. kahit

kahut ‘paper’, cf. kahat

kal- ‘to remain, to stay’

kala ‘fortress, cf. kal‘a

kaldir- ‘to leave’

kalgan remaining’

kalk- ‘to be abandoned, to be cancelled’

kal‘a ‘wall; fortress, cf. kala

kamil ‘mature’

kanun ‘law’

kapu ‘gate’

karar ‘decision’

Karay ‘Karaim, Karaite) PL Karayim
‘Karaims, Karaites’

karigikli|k ~g1 ‘confusion’
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kars1 ‘against’

karsilik ‘response; answer’

Kkart ‘senior; old person’

kavga ‘strife’

kavlinca ‘according to one’s saying’

kayam ‘firm’

kayb: ~ et- ‘to lose, to wipe out’; ~ ol- ‘to
disappear’

kayda ‘where’

kayil ‘consent; consenting’; ~ ol- ‘to
agree, to consent’

kayiril- ‘to turn away, to turn back’

kayr1 ‘other, another’, cf. gayr1

kayta ‘1. again. 2. once’

kaytar- ‘to return’

kazab ‘anger, wrath’

kaza ‘trouble, calamity’

kelam ‘commandment; saying, word’

kes- ‘to cut’

kesar ‘Caesar, king, czar’

kezalik ‘in the same way’

kiaram ‘kindness, favour’

kil- ‘to do’

kirk SEE alt1 yiiz ~

kisa ‘short’

kisar- ‘to turn short’

kisali|k ~g1 ‘shortness’

kismiit ‘chance, destiny’

kiyamit: ~ giinii ‘the last day; awesome
day’

kiynat- ‘to make somebody suffer’

kiz ‘daughter; girl’

ki ‘that; which; for’

kigi ‘small’

kim ‘who’

kimi ‘somebody’

kimsi ‘anybody; nobody’

kisi ‘man; person’

kitab ‘book; cf. kitap

kitap ‘book; cf. kitab

kodes ‘holy, sacred’

kon- ‘to alight, to settle’

HENRYK JANKOWSKI

kork- ‘to fear’

korkuv ‘fear’

korkuvli ‘awesome’

kosul- here ‘to happen’

kok ‘heaven, Heaven’

kopliik ~gi ‘multitude’

koylii ‘peasant’

kufa ‘cup’

kul ‘servant; slave’

kullam: ~ Kullam nehohim lam-mevin
‘they are all plain to him who
understands’

kullik ‘service), cf. kulluk

kulluk ‘service), cf. kullik

kulpsiz ‘without a handle’

kuma ‘female servant; female slave’

Kuran ‘Quran’

kurul- ‘to be established, to be done’

kutar- ‘to redeem, to save’

kuvit ‘power’

kuvitldn- ‘to be strong’

kuy- ‘to flow, to spring’

kii¢dy- ‘to be forceful, to be strong’

kiicicik ‘little’

kiin ‘day’, cf. giin

L

la-‘acem SEE matok
lakirds ‘saying’

lakin ‘but’

lam-mevin SEE kullam
lan-nefes SEE matok
lazim ‘need, necessity’
le-moge’e SEE visarim

M

mahsus ‘separate’

mahtov ‘eulogy, praise’
Makedon SEE Aleksander ~
malim ‘known; evident’
malik: ol- here ‘be appropriate’
mal ‘goods, possessions’
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Masiyah ‘Messiah;, cf. Mesih

matok: matok lan-nefes u-marpe
la-‘agem ‘sweet to the soul, and health
to the bones’

ma‘ada ‘apart from’

ma‘na ‘meaning’

Mel’ahi ‘Malachi’

meram ‘intention, purpose’

merhamet ‘mercy, compassion’

Mesih ‘Messiah, cf. Masiyah

mesihli|k ~gi ‘prophesy, prophethood’

mevcut ‘existing’

meyil ‘inclination’

meyvi fruit’

mibani structure’

Musir ‘Egypt’

mibarek: ol- ‘to be sacred’

mikra ‘Scripture, scripture’

millét ‘nation, people’

Misna ‘Mishnal’

mivikil ‘appointed’

mizan ‘scales’

Mose ‘Moses, SEE Musa

muhabbitci ‘friendly’

Muhamad ‘Muhammad’

muna ‘behold’

Musa ‘Moses’

Musliman ‘Muslim’

mustahak ‘deserving’

miimkin ‘maybe, possible, SEE miimkiin

miimkiin ‘maybe, possible, SEE miimkin

N

nasi’ ‘1. president. 2. prince’

nasi‘at ‘advice’

nash ‘what (kind); ~ ki ‘as’

Nasranin ‘Christian(s)’

navi’ ‘prophet’

nazar ‘providence’

ne ‘what’; ~ kadar ‘how many’; ~ vakit
ki ‘when’

nehohim SEE kullam

neriddé ‘where’

neriadan ‘where from; whence’
nigarit: ~ al- ‘to point to’
nizam ‘order’

nizasiz ‘without obstinacy’
Noah ‘Noah’

Nogri ‘Christian’

noksan ‘deficient, defective’
nii¢in ‘why’

o

0 ‘he, she, it; that’ GEN onifi, ACC on1/
onu, LOC onda, ABL ondan, PL onlar

oglan ‘son’

oki- ‘to read, cf. oku-

oku- ‘to read; cf. oki-

okumis ‘educated’

okut- ‘to make somebody read; to teach’

ol ‘that’; ~ giindi ‘on that day’; anm1 Acc
‘him, aflar DAT ‘to him’; ‘expresses the
Heb. determiner’ ~ Tafir1 ~ mamh
Tanr: ‘God, the faithful God’

ol- ‘to be’

olgan ‘being, which is’

olin- ‘to be’ (used to express a passive
compound verb), cf. olun-

olun- ‘to be’ (used to express a passive
compound verb), cf. olin-

on ‘ten’; on dokuz ‘nineteen’

onda SEE o

ondan SEE o

oni SEE 0

onlar SEE o

onu SEE 0

oii ‘right’

ona SEE o

oifiar- ‘to make good, to make prosperous’

otur- ‘to sit’

5
ogrit- ‘to teach, to instruct’
olii ‘dead’
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oliim ‘death’ sanki ‘as if’
ortik ‘covered, hidden; secretly’, cf. ortitk  sayir ‘other’
ortiik ‘covered, hidden; secretly; cf. 6rtik  sayla- ‘to choose, to select’

otiki ‘other’

otrii ‘because of”’
Oyl ‘so; in that way’
o0zan ‘river’

P

padisah ‘king, monarch’

padisahlik here ‘kingdom’

pak ‘clean, pure’

parca: bir ~ ‘some’

pay ‘share’

pedah: ~ ol- ‘to arise, to emerge,
cf. peydah

pegambir ‘prophet’

pegambirli|k ~gi ‘prophesy’

pekli- ‘to wait), cf. bekla-

peydah: ~ it- ‘to bring into existence’;
~ ol- ‘to arise, to emerge’, cf. pedah

Pinahas ‘Phinehas’

Pisalmos ‘Psalm’

R

r. abbreviation for rabi ‘rabbi’

Raban ‘Rabbanite’; PL Rabanim
‘Rabbanites’

Rabenu ‘our lord’

Rabi ‘Lord’

rabin ‘rabbi’

ragbet ‘glory, respect’

rasim ‘statute’

S

sagin- ‘to remember’
sahab ~u ‘owner’

sakla- ‘to keep, to preserve’
saklayici ‘who keeps’
saklov¢i ‘who keeps’

salt ‘only’

sandu|k ~ g1 ‘ark’

sebip: ~ ol- ‘to be the cause’

sen: safia ‘youDAT’; seni ‘youACC’

sev- ‘to love; to like’

sevivgi ‘lover’

seyir: ~ it- ‘to walk’

sdnd ‘year’

simar ‘commandment’

simarla- ‘to command’

sina- ‘to criticize’

sir ‘secret’

sitka ‘sincere’

styl1 ‘precious’

s1zgir- ‘to scoff’

siz ‘you’; DAT sizd ~ sizgi ‘to you’;
ACC sizni or sizi ‘you’

sizifiki ‘yours’

soft’ ‘end; final; after’

sofi” ‘left’

sofigu ‘last’

sofira ‘after’

sofisiz ‘endless; without an end’

sofiuna ‘lastly’

sor- ‘to ask’

soy- ‘to slaughter’

sohbat ‘chat; conversation’

sOyld- ‘to say’

soyldn- ‘to be said’

s6z ‘word’

surat ~d1 ‘copy; appearance’

suv ‘water’

$

Sabat ‘Saturday’

sahadlik ‘evidence, testimony’
sara‘at judgement’

sara‘atg1 judge’

sart ‘condition, circumstance’
saskin ‘confused’

Selomo ‘Solomon’
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sey ‘thing’

sdfa‘at ‘grace’

sahaditli ‘with testimony’

sahaditlik ‘testimony’

sahdr ‘town; city’

sahirli ‘town resident’

sdref ‘sacredness, holiness’

sarif ‘sacred’

savkatli ‘majestic’

sindi ‘now’

sindiki ‘which is now’

sol renders Heb. object marker et-
yollarmin sizgé ~ Eliyah ‘T will send
you Elijah’

su ‘this, that’

T

tabi‘at ‘nature’

taht ‘throne’

tala- ‘to plunder’

Talmay ‘Ptolemy’

Talmud ‘Talmud’

tamam ‘complete’

Taiir1 ‘God’

taraf ‘side’; ~indan ‘by’; Hak ~ by God
tarih ‘history’

tas ‘stone’

tayak ‘stick; beating’

ta‘ale SEE Allah

ta‘ana it- ‘to argue’

tek ‘only’

Tevrat ‘Torah’

tez: ~ giindé ‘quick’

tibdil ‘change’

tdbdil it- ‘to change’

tafsir commentary’

takmil ‘fully’; ~ ol- ‘to realise’
tambih: ~ it- ‘to warn’

tdn ‘body’

tarbiya ‘education’

tarcim ‘translation’; ~ it- ‘to translate’
tokum ‘seed’; insan ~u ‘humanity’

topra|k ~g1 here ‘land’
Tur: ~ Dag1 ‘Mount Sinai’
tut- ‘to hold, to keep, cf. dut-

U

u-marpe SEE matok

ulus ‘nation’

umud ‘hope’

unut- ‘to forget’

unuttir- ‘to make somebody forget’
ugbu ‘this one here’

uy- ‘to fit, to suit’

uydur- ‘to invent; to fabricate’
uygun ‘appropriate’

uygunsiz ‘inaccurate; inappropriate’
uzaklilk ~g1 here ‘long-lasting ...
uzat- ‘to continue’

o
ii¢ ‘three’

ticin ‘because’
ticinci SEE iigilinci
tigiinci ‘third’
{istiini ‘on, onto’

tizdrd ‘1. on, upon. 2. according to.
3. like’

A%

vaht ‘time} SEE vakat

vak|it ~t1 ‘time, SEE vaht

var ‘there is’

var- ‘to go’

vara vara ‘gradually’

varli|k ~g1 ‘existence’

vaz ‘sermon’

vaz: ~ ge¢- and ~ it- ‘to stop doing some-
thing, to give up, to abandon’

ve ‘and’

ver- ‘to give’

veril- ‘to be given’

vasiydt ‘will, testament’; here ‘anything
to say’
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vicud ‘body’
visarim: visarim le-moge’e da‘at ‘and
right to those who find knowledge’

Y

ya ‘or’

yaban ‘wild’

yakin ‘near’

yak- ‘to lit’

yalan ‘lie’

yalifuz ‘only; single’

yan: ~Ina ‘to’

yaiilis ‘mistake, error’

yap- ‘1. to cover, to build. 2. to make’

yapul- 1. to be covered, to be built.
2. to make’

yarat- ‘to create’

yaratil- ‘to be created’

yar1 ‘towards’

yarik: ~ it- ‘to enlighten’

yaz- ‘to write’

yaz1 ‘script; writing’

yazil- ‘to be written’

yazilan ‘written) SEE yazilgan

yazilgan ‘written) SEE yazilan

yazili ‘written’

Ya‘akov ‘Jacob’

ya‘ne ‘that is, i.e’

ye- ‘to eat’

Yedutun ‘Yeduthun’

yeiii new’

yeiiil ‘1. easy. 2. light’

yer ‘place’

yeris- ‘to attain, to achieve’

Yerusalem ‘Jerusalem’

yesir ‘slave’

yesirlik ‘slavery’

HENRYK JANKOWSKI

Yesu‘a ‘Joshua, cf. Yohosua“
yetmis ‘seventy’

yil ‘year’

Yichak ‘Tsaac’

yigirmi: ~ dort ‘twenty-four’
yigit ‘young man’

Yisa ‘Jesus, cf. Isus, Yisah
Yisah ‘Jesus) cf. Isus, Yisa
Yisra’el ‘Tsrael’

Yisa‘yahu ‘Tsaial’

Yohosua“ ‘Joshua, cf. Yesu‘a
yok ‘no; there is not’

yokari ‘above’

yoksa ‘or’

yol ‘road, way’

yolla- ‘to send’

yollu ‘by the way of’

Yo’el “Yoel’

Yuvuda ‘Judak’

yiird|k ~gi ‘heart’

yiirii- ‘to walk’

yiiz SEE alt1 ~ kirk; alt1 ~ biil
yiiziincii SEE dort bifi dort ~

zZ

zaft ‘catch’

zaman ‘time’

zamana ‘time’

zayi: ~ ol- ‘to be lost’ ~ oldugu yaz1
‘lacunae’

Zebiir ‘Psalms’

Zeytiin: ~ Dag1 ‘Mount of Olives’

z1t ‘opposite’

zira ‘because’

ziyadé ‘over; more (than)’

ziyadili|k ~gi here ‘superiority’

ziyarit ‘visit; pilgrimage’
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